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Bevezetés és a novellak

Mikszath Kalman mdvei fontos részét képezik a magyar irodalmi kanonnak. A Tét atyafiak
(1881) és A jo paldcok (1882) novellaciklusok részletes és leiré képet mutatnak a falusi
kozosségek abrazolasardl, kifejezetten a 19. szazadi felvidéki szlovak és paldc kdzdsségekrdl.
Mikszath Kalman prézai mdveire altaldnosan jellemz6 az anekdotikus hagyomdny kovetése,
és mintaszerlien gyakorolja is ezt a hagyomanyt. A korszak prézai munkdinak egyik
meghatarozd prézapoétikai jellemzdje az anekdotikus szerkesztésmoéd: ,Mikszathndl az
anekdota narrdtora tobbnyire egy kollektiv tudat megszdlaltatdja, s a torténet létrejottének
koriilményei (az anekdota elmonddsa) is beleirddnak az elbeszélésbe.” (Szildgyi és Vaderna,
2010, p.588) Dolgozatomban az anekdotikus hagyomanyt, a falu hangjanak megjelenitését és
a narratolégiai szempontokat el6térbe helyezve elemzem Az aranykisasszony cim(i novellat,
Osszehasonlitva Grecsé Krisztidn Pletykaanyu (2006) cim( novelldskotetének cimadd
novelldjaval.

Ahhoz, hogy a Grecsé-mlivet 06sszehasonlithassam a mikszathi anekdotikus
hagyomdny egy darabjaval, elemzésemben aldtdamasztom, hogy a grecséi kispréza valdban
kdveti a nagy multra tekinté anekdotikus hagyomanyt. Ezzel és emiatt Grecsd pletyka-
megjelenitése is felismerhet6 és beilleszthet6 az anekdotikus hagyomanytorténetébe. Grecsd
m(ivében is jellemz§ a részletes leirds a falusi k6zosségekrél, emellett a k6z6sség hangja, az
anekdotikus szerkesztésmod ebben is megjelenik.

Az anekdotikus elbeszélésmdd adott szempontrendszer alapjan torténd
Osszehasonlitasa el6tt indokolni kivdnom a révidprézak valasztasanak korilményeit, és azt,
hogy miért kifejezetten a mikszathi anekdotikus hagyomany kovetését vizsgdlom a Grecsé-
prdézaban. A 19. szazadban az anekdotikus elbeszélésmodd gyakori hasznalata a kor alapvetd
jellemzgjévé valt. Az irodalomtorténet-irds azonban rogziti a modern magyar irodalom
kitérését ezen elbeszél6i modor haszndlatatdl: a modern magyar irodalom elhagyja ezt az
elbeszélésmddot. Gintli (2016) tobbek kozott a korszakra jellemzé szubjektum
el6térbehelyezésével magyardzza azt, hogy a narrator elszakad a familidris kozosség
sz6lamatdl és a kollektiv néz6ponttél (pp.109-119), emellett ezen és ehhez hasonld
tendencidk miatt ,,gyakran egymast kizaro ellentétként szokds felfogni” (Gintli, 2021, p.9) az
anekdotikus beszédmoddot és a modern prozat, illetve ezek viszonyat. A magyar irodalmi

posztmodern viszont visszatér az anekdotikus narrdcié hasznalatdhoz (Esterhazy Péter),



Els6 Szazad 2024 0sz

illetve ezen tendenciat folytatva a kortars magyar irodalom képviselGinél is el6fordulnak
jelentds anekdotikus elemek (Kemény Istvan, Kukorelly Endre, Garaczi LaszIld). Ezen elemek
reprezentdciéja még nem késztette a kortdrs irodalomtudomanyt az anekdotikus
elbeszélésmdd szerepének Ujratdrgyaldsara, emiatt csak felismerés szintjén foglalkozik a
jelenséggel a recepcid. (Gintli, 2021)

Ugy gondolom, hogy Grecsd Krisztidn ezt az Ujra népszer(ivé valt, de nem eleget
targyalt kortars anekdotikus elbeszél6i modort kozvetiti révidprézajaban. A specifikusan
mikszathi hagyomany kovetése ezen kotetre kiilonosen jellemzd, mivel Grecsé tudatosan és
megjelolten kapcsoldodik a mikszathi elbeszélésekhez, prézahoz. Ennek oka a kotet
utészavdban emlitett jeloletlen idézetek, intertextusok, melyeket tovabbi kutatdsomban
szandékozok feltarni. Emellett azt gondolom, hogy a mikszathi irdny kiemelése a megujitas
igényével és hagyomanydval is 0sszefligghet. Gintli (2021) szerint ,Mikszath prézajaban az
anekdotikus beszédmod mar a 19. szazad végén megmutatta, hogy képes a megujulasra”.
(p.9) Emellett Gintli a magyar irodalom 20. szazad eleji anekdotikus stilushoz vald
visszatérését, Ujra el6bukkanasat is specifikusan Mikszathhoz koti, a hagyomdanyhoz valé
tartds 6sztdnzéjének révén. (Gintli, 2016) Ugy gondolom, hogy ezen megujulésra vald igény is
hozzatesz a mikszathi anekdotikus elbeszélés jelent&séghez, mely miatt Grecsé mikszathi
hagyomanyhoz vald tartasat targyalom. A Mikszath-elbeszélés kivdlasztasa nem rendelkezik
kiilonos jelent6séggel. Szélesebb szbvegkorpuszbdl reprezentacids céllal valasztottam Az
aranykisasszonyt, mely vélasztds bar szubjektivnak tekinthet6, am ugy gondolom, ezzel
dolgozatom altalanosan szemlélteti a Mikszath és Grecsd kozott felallithatd parhuzamot,
teret adva a késbébbi vizsgalatoknak.

Grecsé Krisztian kotete két ciklusra bomlik: En, Schriwanek Andrds és Szép cimli
ciklusok kovetik egymdst. Ezen ciklusok terjedelmileg azonosak és a novelldk szama is
hasonlé: 6t-hat ardnyban oszlik meg a kotet tizenegy novelldja. Elemzésemben a Gyutai
Zsuzsanna (2002) szerint jobban sikeriilt elsé ciklus mveit, els6sorban a Pletykaanyu cim(
novelldt fogom Osszevetni Mikszath mar sokszor elemzett novellisztikajaval, azon
feltételezésemet bizonyitva, hogy Grecsé kisprézaja a mikszathi anekdotikus

novellahagyomany folytatasaként értelmezhetd.
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Anekdotafogalom és elemzési szempontok

Az irodalomtudomanyban eltéré definicidkkal rendelkezik az anekdota fogalma, d4m a
mikszathi prézdhoz vald csatolas altalanosnak mondhaté. (Hajdu, 2007, pp.418-429) Hajdu
Péter szerint az anekdota fogalma napjainkban elvdlaszthatatlan a Mikszathrél vald
diskurzustél, am 6 is belatja, hogy maga a fogalom tisztdzatlan. Mindenképpen az el6adas
aktusahoz koti: ,Az anekdota szelleme nem magdnak az elmondandd torténetnek a szelleme,
hanem az el6addnak (az el6adasnak) a torténet atjan kinyilvanitott szelleme.” (Hajdu, 2001,
p.68) Emellett Hajdu (2001) a tarsadalmi 6nigazolas kérdéséhez is kapcsolja az anekdotikus
modort. Szerinte az anekdota a zart csoport kozos értékeit, szellemiségét fejezi ki, am itt
kifejezetten a Mikszath-regények dzsentri tarsadalmara reflektal. Véleményem szerint ez
utébbi meghatdarozas kivetithet6 a Tot atyafiak kozosségére is, mivel a kozos elismeret és az
egységes tarsadalmi hattér itt is homogénné teszi a csoportot, azaz a faluk6zosséget. A 20.
szazad masodik felében Alexa Karoly (1983) egyenesen ,,reménytelen vallalkozas” -nak (p.33)
tituldlja a fogalom meghatarozasat. Hasz-Fehér Katalin (2005) irodalomtorténeti szempontbdl
kozépkori német strukturakra asszocidl, szerinte igy ,az anekdota értelmezhet§ tehat
tartalomtdl fuggetlen sablonként, »dallamként«, melybe torténetek illeszkednek bele, vagy
forditva, melyet egy-egy furcsa, szokatlan, komikus (de akar »k6z6mbds«) eseményben az
anekdotikus |atdsmdd mintegy megtalalni latszik.” (Hasz-Fehér, 2005, p.68) Am ha a Magyar

irodalmi lexikon meghatarozasat vessziik figyelembe:

,Szikebb értelemben: torténeti személy nevéhez fiz6d6 mulatsagos histéria;
tdgabb értelemben: jellemz6, rovid, csattands, tréfas torténet. [...]
népkoltészetlink legjellegzetesebb m(ifajanak tartjdk, amely ma is él és viragzik
ellentétben a mesével, amely mind kevesebb paraszti kozosség koltGi élménye.”

(Benedek, 1963, p.34)

Ez a meghatdrozas népkoltészeti vonatkozast emel be a fogalom meghatdrozasdba, illetve
megkotést tesz a fGhGs alakjaval kapcsolatban: a torténelmi személyeket helyezi az anekdotak
kozéppontjaba.

Gintli (2021) anekdotakrdl sz616 értekezésében nem ért egyet azon szemlélettel, hogy

az anekdota mar divatjamult, kihalt forma. Hajdu Péter anekdotafogalmat kiegésziti: a
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komikus-humoros jelleg mellett kiemeli a kedélyes tempdt és az irdnia vagy szarkazmus
hasznalatat is mint tipikus sajadtossdgokat. Emellett tobb szempontbdl nem ért egyet a Hajdu
altal megalkotott meghatdrozdssal: elveti az anekdota terjedelmére vonatkozd , rovid”
kategdriat a regények anekdotikussagdra hivatkozva. Emellett szembehelyezi magat a mifaji
hatarokat meghuzé Hajdu érvvel is, miszerint a regényekre nem érvényesithet6 az
anekdotikussag kategoriaja, mivel ,nem lehetséges atjards a kisepika és a nagyepika kozott”
(Gintli, 2021, p.28) — irja Gintli Hajdu allaspontjardl. Gintli (2021) szerint az anekdota mint
eszkoz nem kothet6é mlifaji és terjedelmi hatdrokhoz. Emellett elemzéseiben is azt tdmasztja
ald, hogy az anekdota képes a funkcidvaltasra és a modernizadlédasra. Dolgozataban olyan
mUveket mutat be, melyek megidézik az anekdotikus hagyomanyt, megjelenitve az ehhez
kapcsolddo anekdotikus  elbeszélésmddot, jellegzetességeket. Gintli (2021)
anekdotafogalmanak megfelel6en szandékom Grecsé Krisztian Pletykaanyujan is szemléltetni
az anekdotikus elbeszélésmod megjelenését, ehhez pedig a Gintli Tibor altal feldllitott

szempontrendszert hasznalom, mely jellemzdk altal felismerhet6 az anekdotikus narracio.

»(1) Ordlis jelleg, az él6beszéd imitacidja

(2) Poénra hangolt el6addasmadd, a komikumot preferaléd hangnem

(3) Komikus cselekmény és/vagy komikus figurak

(4) Elbeszél6kedv: az elsédleges és/vagy masodlagos narratorok érezhet6en
élvezik sajat elbeszéls tevékenységiiket

(5) Szorakoztatd szandék

(6) Raérés, komatos tempd

(7) Az elbeszélt cselekményt megszakitoé anekdotdk és/vagy kitérék

(8) Az elbeszél6 és az olvasé familiaris viszonya

(9) Familiaris viszony az elbeszél6 és a szerepl6(k), illetve az elbeszélé és a

Ve

Ezen szempontok alapjan elemezve a Grecsé-mil, nemcsak az anekdotikus narrdcio
fogalmahoz kapcsolhatd, de a kifejezetten a mikszathi anekdotikus hagyomanyhoz is.
Mikszath Az aranykisasszony cim( mi(ivét is az emlitett szempontokat figyelembe véve

elemzem és hasonlitom 0ssze a hagyomanyt expliciten kovetni akaré Grecsé-mdvel.
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Dolgozatomban nem szandékozom Mikszath vagy Grecsd prozajara alkalmazhaté
fogalommeghatarozast alkotni, inkdbb a mar meglévé definiciok elemeit és jellemzé

szempontjait keresem a vizsgalt novellakban.

El6beszéd-imitacio és orilis jelleg

Az élGbeszédre hasonlité jelleg és az ordlis el6addsmod szempontja nemcsak Gintli, de Hajdu
fogalommeghatarozasaban is szerepel. Hajdu (2001) az anekdotdk konszenzusos
él6beszédbdl eredeztetése mellett (amit Gintli [2021] is rogzit) a bahtyini beszéd mfajaival
hozza pdrhuzamba az anekdotdk felismerésének moddjat: szerinte az anekdota fogalma
irodalomelméleti leiras nélkil is konszenzusos lehet olyan médon, ahogyan a kommunikacids
mifajok is egyszer(en felismerheték egy adott beszédhelyzetben. Am Hajdu is reflektal a
tényre, miszerint ,[a] konszenzusképesség azonban még az anekdotikus megnyilatkozasok
felismerésében sem igazolhatd, rdaddsul az anekdotardl tett kijelentések tobbsége aligha
hozhatoé koz0s nevez6re a beszédmdifaj bahtyini koncepcidjaval.” (Hajdu, 2001, p.67) Ennek
alapjan bar az él6beszédre emlékezteté jelleg jelentGsen befolydsolja az anekdotikus
elbeszélésmédot — és ebben az irodalomtudomany konszenzusra jut — 6nmagaban nem
igazolja az ordlis jelleg az anekdotikussagot. Gintli (2021) tovabba az él6beszéd imitacidjat a
narrator el6adasmoddjanak természetességéhez kapcsolja, mellyel személyessé teszi az
el6adasmoddot, azaz az elbeszélés stilusat. Az oralis jelleg er6siti a kés6bbiekben tovabbi
részletességgel targyalt familiaritast, mind az olvasd és a narrator, mind a szereplék és a
narrator kozott. (Gintli, 2021)

Grecsé mUlve témajat tekintve is szorosan kapcsolédik az oralis hagyomanyokhoz,
mert a pletyka mint informacidszerzési maéd, illetve a pletykalkodas, mint aktiv cselekvés
elvalaszthatatlan az oralis népi hagyomdanyoktdl, és ezen népkoltészeti egységeket viszi
tovabb, er8sitve a Magyar irodalmi lexikon mar idézett fogalommeghatdrozasanak
népkoltészeti vonatkozasat.

A szerkesztés szintjén is él6beszédszer(i a m{. Hosszu bekezdései, a tagoltsag redukalt
megjelenése, a szOvegre altaldanosan is jellemzd szerkesztettségbeli hiany azt az érzést kelti az
olvaséban, hogy nem tudatos, szerkesztetlen él6beszédet fogad be, igy erbsitve a szoveg
ordlis jellegét. A mU ezen élGbeszédre emlékeztetS jellege nem csak a bekezdési szinten

figyelhet6 meg. A csillagozdsokkal elvalasztott részek is ugyanannyira lazan kapcsolédnak
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egymashoz, mint két egymast kovet6 bekezdés. A narrator a révid szakaszon belil, azonos
részben ir a gyartelepi kenderboglyak leégésérdl, a faluban él6 6romlanyokrdél és arrdl, hogy
Munkacsy a falu kastélyaban lakott rovid ideig. Az atvezetések és O0sszekotd részek teljes
hidnya mar itt, a bekezdések kozott is megfigyelhetd. Ez a hidny a nagyobb egységeknél csak
még jelent6sebb. A kovetkezd oldalt nyitd, csillaggal elvalasztott rész mar igy kezddédik:
»,Sz0rny lakik a Holt-Tiszdban: ennek fele se tréfa.” (Grecsd, 2022, p.16.) Ezt szorosan koveti a
koévetkezd bekezdés, amelyben a fiatal pap blinbeeséseirdl esik sz8. Osszesitve a szévegben
megfigyelhetd, hogy rovid szakaszon belil 6t kiilonb6z6 anekdota keril el6. Ez a jelenség az
el6beszéd-jelleg spontaneitdsdnak beemeléseként értelmezheté.

Grecso Pletykaanyuja szamos él6beszédhez hasonld, hosszu, tobbszordosen dsszetett

mondattal rendelkezik, melyek olvasasa és értelmezése nehézséget okozhat.

Azt mondta anyu, ez akkor is igy volt, mikor & lany volt, akkoriban példaul ugy,
hogy a falusi pomdadés fejli fiatalsag békilési balt rendezett, ginyolddasbdl
békiilésit, mert a mindszenti zsirosok, az ottani kutyak az azt megel6z6 szombaton
tartott baljukbdl 6ket kirekesztették, és ezzel akartak megbosszulni, hogy az
ottani vaganyokat 6k sem hivtak meg, amit persze rettent6 koszonettel fogadtak

egyesek.” Grecso, 2022, p.17)

Ez a nehézség élGbeszédben, azaz valds kommunikaciés helyzetben nem feltétleniil
jelentkezne, mert az intonacid, tempd, hangszin és egyéb metanyelvi jellemzék hozzaadott
értelmezési segédletként szolgdlnanak a szoveg feldolgozdshoz, értelmezéséhez. Ez is arra
utal, hogy a szbveg idedlisan vagy eredetileg az él6beszéd utjan keril (vagy kertlt)
megosztasra az elbeszélés szintjén. Azt is kiemeli ez a szovegszerkesztési mod, hogy az olvasas
folyamatanak szintjén is megvaldsulhatna az oralis hagyomany, azaz az informaciémegosztas
él6beszéden keresztiil torténé formaja. Mikszath szovege szerkesztettség szempontjabdl
jelent6sen eltér. Tordelt, tudatosan szerkesztett irds, mely egyszer(ibb, rovidebb
mondatokkal és bekezdésekkel rendelkezik, ezek pedig 6sszefliggs szlizsét alkotnak. A szoveg
dialégusokat tartalmaz, melyek grafikusan is elkiilontilnek a narraciéo mas szakaszaitdl.

Az élGbeszédjelleg megfigyelhetd a narrator és a — Culler (2022) fogalma szerinti —
implicit olvasé kozotti kommunikacid egyoldali megjelenitésében a Pletykaanyuban. , Akar

nyiltan meg van hatdrozva ez a hallgatésag, akar nem, az elbeszélés mar azaltal megteremti,

10
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hogy bizonyos dolgokat elmagyaraz, bizonyosokat pedig magatdl értetédének tekint.” (Culler,
2022, pp. 98-111) A narrator a culleri fogalomnak megfelel6en ugy kezeli az olvasét, mint aki
a zart, szegregadlt falusi kozosség tagjdva valik, beavatjak a kozosségbe. Emiatt bizalmasan,
csevegésszerlien szol hozza, nem emeli ki annak kiilsé befogadd jellegét. Ezen személyes
hangvétel is az él6beszéd jellemzGje meglatasom szerint.

Az el6zetes tudas informacidit mar az olvasoé altal ismertnek tekinti a narrator, mert
alapvetének veszi a zart kozosség, annak kozos torténeteinek, szereplének és azok
viszonyainak ismeretét. Ezzel is magyardzhato, hogy a narrator szerepl6krél nem oszt meg
hattérinformdciokat, nem magyarazza tul tetteik motivaciéjat, sem jellemiiket. Ebben az
esetben nincs is szlikség az él6beszédben feleslegesnek hatd tulmagyarazasra, hiszen ugyis
mindenki (a falu, és részeként az olvaso is) rendelkezik a k6z06s elGismerettel. Ebbdl kifolydlag
a részletes magyardzat elkeriilésével a szoveg a kozos tudas élébeszédi kommunikacids
hangulatat kelti.

A szovegben a narrdtor személyes hangvétele és kommunikacids szandéka is
megjelenik az olvasdnak/hallgatonak szegezett kérdésekben, kiszélasokban. ,,Mit higgyek el,
ha hamissaggd valik minden?” (Grecso, 2022, p.23) ,Temetett éppen, ezt mondja mindig. Ki
kopi be, hogy nem? — a halott?” (Grecsé, 2022, p.19) ,,...6s még meg nem sziletett kéloknek,
akit el6re lathatdéan nem fog a nevére venni, pedig minden valdszinliség szerint téle lesz, mi a
sorsa?” (Grecso, 2022, p.29) Ezen kérdésekre az elbeszél6 varhatna vdlaszt, mert a narrator
el6feltételezése az olvasé faluhoz tartozasa, fiktiv kommunikaciés helyzet alkotasa. Ezzel
diskurzus alakulhatna ki, ami él6beszédre jellemz§ sajatossagként irhatd le. Erre az irott
formaban nincs lehetSség, de ordlxisan ez megvaldsulhatna.

A csevegé6, kollokvialis hangnem er@siti az él6beszédjelleget, és teret ad a narrator
megismerésének a familiaritdson keresztil: ,,ami szerintem nem olyan jo, kis verses téma,
mint az sz példaul. Az énnekem, hogy is mondjam, szép mindig.” (Grecsé, 2022, p.18) Az
olvasdi éilmény szempontjabdl a széveg olyan hatast kelt a kollokvialitds miatt, mintha a fiktiv
olvasé jelenléte az altalam emlitett faluhoz tartozas miatt fel se tlinne az elbeszél6nek. Ezzel
magyarazom azt, hogy a szoveg nem tartalmaz explicit olvaséi megszolitdsokat. Ellentétben
Mikszath-szoveggel, amelyben a narrator, hasonléan a Pletykaanyuhoz, kodzvetlenil az
olvaséhoz fordul, tehat létrejon a mar emlitett egyoldald kommunikacios helyzet, a narrator
expliciten megszdlitja az olvasét, mar az els6 mondatban: ,[u]raim, ha a pokolban egyszer az

a gondolatjuk tdmadna az 6rdoégoknek, hogy varost épitsenek, az bizonyosan olyan lenne,
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mint Selmecbanya.” (Mikszath, 1968, p.7) Ezutan tobbszor is tegezve szdl az olvasdhoz: ,[h]a
végigiarod e maga a természet dltal kikovezett varost, szived csordultig megtelik
humanisztikus érzelmekkel s elérzékenyilten sdéhajtasz fol: »Hat még itt is emberek laknak?«”
(Mikszath, 1968, p.7)

Tovabba Mikszath nyajas olvasoként hivatkozik a fiktiv befogaddra, igy konkrétan utal
az irasos hagyomanyra, és arra, hogy a torténetet rogzitették, majd azt ebben a leirt formaban
megosztottak. EbbSl a szempontbdl Grecsé mlive ellentétbe allithatd, mivel az a
megszolitdsokkal elsésorban csak az oralis hagyomanyokra utal, sét direkt ezeket emeli ki a
pletyka jellege miatt. Azonban az ordlis hagyomany gondolata nem adhato fel teljesen, hiszen
az elbeszél6 elmeséli a fiktiv befogaddnak sajat élményét, ezzel személyessé, kdzvetlenné
téve a narracid altal a m(vet. ,Egy idGsb né6t lattam egyszer...” (Mikszath, 1968, p.7) , Azt
hittem, valami portékaja meggyulladt benne...” (Mikszath, 1968, p.8) Emellett nemcsak
személyes élményeket, gondolatokat prezental, mond el, hanem a narrator kdtelességet érez
a pontos atadasra, barmilyen ironikusan is teszi ezt: ,,mindamellett meg kell emlitenem, hogy
igenis tortént vele egy csoddalatos esemény” (Mikszath, 1968, p.12).

Az érzelmi telitettség és komikum megjelenése is az él6beszédre enged kdvetkeztetni,
ezeket Gintli (2021) az elbeszél6kedv altal csatolja 6ssze, melyet a tizenegyedik oldalon
tovabb részletezek. Tehat a komikum azért jelenik meg a narracidoban, mert az elbeszélé
humoros, tréfas hangot it meg. Ezek a komikus hangvétell vagy irénidval atsz6tt mondatok
gyakran oximoronszerl képekben jelennek meg a Grecsé miben: ,Egy tésgyokeres alfoldi
szerecsen.” (Grecso, 2022, p.13), ,,Egy mankds fakir? Kinek kell az?” (Grecso, 2022, p.28), a
pap, aki férjes asszonyokkal fekszik le, vagy az, hogy a nagymise utdn megy a Romantican a
Carlos Gonzales Santiago, a latin szappanopera. Megjelennek tovabbd a nyilt poénos
csattandk: ,De nem csak ezért, kurva is van, nem vicc!” (Grecsd, 2022, p.15), ,Ezt én is
megmosolyogtam, hiilye ez a kutya, tényleg.” (Grecso, 2022, p.13) Ez a megszdlaltatott
ironikus hangnem Mikszathndl — Grecsoval ellentétben — nem elsésorban az él6beszédbdl
eredeztethetd, hanem a komikus szerepl6k és élethelyzetek felvonultatasabol, melyeket a

tovabbiakban targyalok.
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Komikum és ironia megjelenése

A narracié komikuma, humora és irénidja hasonld tényez6 a két novelldban. Gintli szerint ezek
a jellemz6k meghatarozé OsszetevGi az anekdotikus narracionak, illetve ezt 6sszekoti a mar

az imént emlitett elbeszél6kedvvel:

»A szorakoztatds igényével fligg Ossze a komikus hangnem kiilonbozé
valtozatainak kedvelése. Az anekdotdknak és az anekdotikus narraciénak egyarant
fontos poétikai sajatossaga a komikum el6térbe helyezése, ugyanakkor ennek

valtozatai nagyon eltéréek lehetnek.” (Gintli, 2021, p.34)

Gintli (2021) itt az eltéré el6fordulason els6sorban a komikum jellegének sokféleségére
gondol (kedélyes humorossagtél az ironizalo, szatirikus hangnemig terjed6en), dm az altalam
Osszehasonlitott novelldakban fennalld, komikum szempontjabdl felmeriilé kilénbség nem
csak ezen arnyalat és stilusbeli eltérésekkel dolgozik. A mikszathi komikum elsésorban a
szerepl6k dbrazolasaban, szokdsaiban jelenik meg, mig Grecsé mivében ez még kiegészil az
el6z6 részben targyalt él6beszéd komikus, ironikus jellegével.

Mikszath szereplGi ironikusan abrazolt idillikus illGziokban el6 kérék. A két hés, Luppdn
Demeter lovag és Csutkds tanar ur leirdsakor is megjelennek ezek az ironikus-komikus elemek:
Luppan lovag elképzelt felesége és gyermekei és az, hogy Csutkas tanar ur sztarpedagdgusnak
képzeli magat: ,Csliggnek rajtam...” (Mikszath, 1968, p.12) — mondja szamos alkalommal.
Tobbszor is Pet6fivel kapcsolatos torténetébe kezd, melynek sosincs vége, emellett
tubakoldsanak komoly leirdsa is az ironizald narracié példdaja. Ezek az elemek is kifejezetten a
komikum érzését keltik az olvaséban. Szerepl6k egymads kozotti ironikus, pletykalédds

szévaltdsa is megfigyelhet6 Mikszath elbeszélésében, példaul Bohuska és Krisztina kozott:

»- ...kidllhatatlan vendégeim lesznek...csuf emberek...

- No, no, megallj csak! Kik azok a nagyon csuf emberek?

[...]

- Ha igazan csufak-e? Meghiszem azt Bohuska. Az 6reg banyagrof lesz itt,

meg a Csutkas professzor.
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- Juj, Krisztinal... Igy mar csakugyan hozzank kell szokndd.” (Mikszat, 1968,

p.8)

A baratnék kozotti 6szinte irdnia és komikus hangnem is erGsiti, hogy késébb ezen szereplék
ironikus héssé valasa 6sszekapcsolddik Krisztina maga altal meghatarozott megment6 férfi
idedjaval: ,Istenem, csak most tudom, mennyire szeretem. Hiszen olyan 6, mint a regények
hései...” (Mikszath, 1968, p.36) Bar Krisztina ezt az idedlt Miklds személye miatt allitotta fel,
a kérék is azt gondoljak, hogy megfelelnek a hésies erényeknek és ezért igyekeznek megnyerni
Krisztina szivét. Am ebben a kiildetésben komikusan elbuknak személyiik miatt, mivel a
pipdzod, oregedd, munkajuknak él6 emberek nem keriilnek a szerelmes hés szerepébe. Miklds
kiildetése, a megbizatds mar Onmagaban is abszurd feladat, melynek kimenetele mar
determinadlt a feltétel megszabasakor. A romantikus hés, Miklés mégis prébalkozik az abszurd
kihivassal. Ironikus jelenetek is el6fordulnak: Miklés bucsuja emelkedett hangnemben és
érzelmi toltettel elldtott rész, tartalma mégis bagatell, mégpedig annak taglaldsa miatt, hogy
milyen nehéz is valdjaban Krisztina. Hasonldéan ironikus példa Grecsénal Bollér doktor
eseténél keriil eld, aki volt mar jogasz, Ujsagird és most magdnnyomozdnak képzeli magat. Itt
a narrator meg is itéli személye alapjan: ,,nem elég ez bolondsagbdl” (Grecso, 2022, p.25.), igy
elismeri, hogy ez mar valdban bolondsag. Emellett emlithetjiik Kis Ferit (Csok Ferit), akinek a
vatikani test6rok mondtdk, hogy a neve csdkot jelent. De hogy latinul vagy németiil, azt nem
tudja senki biztosan.

Grecsé mdlvében, Az aranykisasszonyhoz hasonldéan, el6fordulnak ismétlések.
Mikszathnal ez példaul a mar idézett, tObbszor is visszatérs ,,csliggnek rajtam” (Mikszath,
1968, p.19) jelmondat, mely szorosan kapcsolddik Csutkds ur komikus karakteréhez. A
Pletykaanyuban a narrator szélamaban keriilnek el6 mindig ezek az ismételt részeket.
Ezeknek anekdota lezard szerepe van, valamint a torténeti egységeket valasztjdk el.
»Pletykaanyu, igy hivja anyut az 6csém.” (Grecsd, 2022, p.9) Ez az ismétl6d6é mondat példaul
négy alkalommal is szerepel a miben, igy kialakulhat az a képzet, hogy minden olvasott rovid
torténet kétes eredet( és kérdéses igazsagtartalmu, pletyka jellege miatt. Ezzel ellentétben a
miiben a pletykdlds — a koOzosségi tudas jellege miatt — a falu zart kozosségében
igazsagértékkel bir, ezt a kozOsség tagjai normanak tekintik: ,Jé6 kopasz mostanra, sokat
valtozott, annyi szentigaz, és az is, hogy a faluban ugyis tudja mindenki, ki 6, de ez mégsem

eljaras. Ujsag is van, pedig mindent tudni.” (Grecsé, 2022, p.32) Az Ujsag feleslegessé valt a
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faluban, mivel a szerepét teljesen be tudja tolteni az él6beszéd alapu informacidatadas. Ez a
szemlélet ironikus ellentéthez vezet, mert a narrator leirja a falu altal gondolt igazsagot, majd
tobbszor is kiemeli, hogy ez csak pletyka, ne higgyenek neki a hallgatok vagy olvasék. ,Bar
nem voltunk ott, ki tudja” (Grecsd, 2022, p.29), ezzel hitelteleniti sajat magat a narrator,
illetve az dsszes pletykdlordl értékitéletet alkot: ,Es ami a baj, hogy hidba a sok beszéd,
pletyka, diskura, semmi sem megy el6re téle, hogy egynéhany egyénnek legaldbb jobb lenne
akkor.” (Grecsé, 2022, p.28) Ezen értékitélet szintén maga is ironikus, mivel az egész
elbeszélés a narrator pletykalasaként is értelmezhet6. Ezzel 6nmagat is komikus-ironikus
szerepbe allitva és bizonytalansdgot keltve az olvaséban a narrator megbizhatdsagat és
szavahihetGségét illetéen.

A komikum és irénia Gintli (2021) szerint kozbeszlrasként és megjegyzésként is
el6fordulhat, mint az anekdotikus narracié eleme. Ez Grecsénal a pletyka jellegre reflektalo
kozbeszurt megjegyzésekként jelenik meg: ,Borzasztdan titkos dolgok ezek.” (Grecsd, 2022,
p.8) Pedig az egész kozosség egyértelmlen tud rdla, mivel igy jut az informacié el6bb a
narratorhoz, majd téle az olvaséhoz is. A Biblia és a falu torténései kdozott parhuzamot téve is
ironikusan kételkedik a narrator a szent szévegekben, mert a Tibir6l sz616 anekdotat biztosan

igaznak allitja be:

LAllitdlag a Szentiras is azt irja az elsé fejezetben, hogy a valyogemberbe a
mutatoujjan at vezette bele a kett6huszat a Magassagos - és attdél lett benne élet.
Ez bizonyara igaz lehet, mert a Tibivel is ez tortént, aki betanitott villanyszerel6

volt tobb mint harom hdnapig...” (Grecsd, 2022, p.11)

A falu zart kozosségében nagyobb igazsagértékkel bir a pletyka utjan terjed6 informacié, mint
a Biblia szentsége, ami komikus elem, f6leg egy szik, zart kozosséget tekintve, amelyben
maga a narrator is emliti, hogy van pap és aktiv vallasos csoport is. Ezt alatdamasztja az, hogy
az elbeszél6 anyjanak irnia kellett a Kisboldogasszony Hiraddba, hogy a kozosség egészéhez

széljon, mikor a fiatal pappal kapcsolatban pletykak indultak a faluban.
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Az elbeszélGkedv és az ehhez tartozo szorakoztato szandék

Az anekdotikus elbeszélésmadd jellemzéje, hogy szérakoztatd szandékkal rendelkezik. Ezen
szandék és funkcid Gintli (2021) szerint fontos eleme az anekdotikus narracionak, nem
hanyagolhatd, mivel jelent6sége a csattand fontos szerepével vetekszik. A mar targyalt
él6beszédjelleg és ironikus-komikus nyelvhasznalat erésiti ezen elbeszélSkedvet. Allitasom
szerint ezen fogalmak szorosan dsszekdthet6k, mivel a narrator elbeszél6kedve nélkil nem
jelenik meg a novelldkban a szérakoztatd szandék, és nem johet Iétre a komikum és az irdnia.
Gintli is Osszekoti ezen fogalmakat: ,Az oldott, elbeszél6kedv altal formalt narracié az
él6szdban torténd el6adashoz hasonléan azonnali és eleven hatdst igyekszik kivaltani, ezért a
narracid folyamatosan poénra futtatott.” (Gintli, 2021, p.34) Emiatt dolgozatomban egyben
targyalom az elbeszél6kedvet és az ebbdl eredé szérakoztatd szandék szempontjainak
megjelenését, mivel elvalaszthatatlannak gondolom 6ket.

Grecsé mivében a pletyka megjelenése pszicholdgiai szempontbdl vizsgdlva is

érdekes terilet. Csaszi Lajos szocioldgus szerint:

»a média ugyanazt a tdrsadalmi feladatot latja el a modem vildgban, mint amit a
folkldr latott el a tradiciondlisban: hireszteléseken, mendemondakon, pletykakon
keresztiil informal, szorakoztat és szabalyoz, egyszdval értékrendet és k6zosséget

teremt és tart fenn.” (Csdszi, 2002, p.110)

Ez alapjan allithatom, hogy a pletykalds elvdlaszthatatlan a szérakoztatd szandéktdl. Az
elbeszél6kedvvel is hasonld a helyzet, mivel a pletykaldsi szandék nélkiil nem kerl sor
pletykaldsra, tehat a narratornak mindenképpen rendelkeznie kell elbeszél6kedvvel az ilyen
jellegl informaciocsere létrejottéhez. A Pletykaanyu falusi kozegében a média hatasa nem
valtotta fel a folklér tradicionalis feladatait és céljait, melyek koziil kihagyhatatlan a
szérakoztatd szandék, emellett ez is er@siti azon el6z6 részben idézett képet, hogy a
kozosségnek nincs sziiksége Ujsdgokra, mivel Ugyis a folklor eszkozén, a pletykan keresztil
folyik a szérakoztatd szandéku informacidatadas. Ezek miatt gy gondolom, hogy a narrator
elvalaszthatatlan az elbeszél6kedv és szorakoztatd szandék jellemzéitél.

Bar a narrator nem szélitjia meg kozvetleniil az olvasot, ugyanakkor amiatt, hogy a

kozosséghez kozelinek kezeli, széfordulatai és komikus torténetei altal egyértelmden [athato

16



Els6 Szazad 2024 0sz

e szandéka. Ezen ironikus részletek a mar altalam idézett oximoronszer( mondatok, komikus
cselekményszalak vagy az onironikus reflexid arra, hogy a narrator maga is hiteltelen
pletykdkat ad at az olvasénak. A narrator személyes éilményeit belesz6ve még jobban erdsiti
a sajat elbeszéld kedvét: ,[a]z igen sért6 volt, énnekem legaldbbis” (Grecso, 2022, p.10), ,nem
akarok panaszkodni mindig” (Grecsé, 2022, p.11). Tovabba a sajat édesanyja és a falu
pletykdlasara is reflektal, humoros irénidval: ,Nem tudta 6 sem, egyszer(ien érthetetlen, de
semmit se beszéltek réla a faluban, idaig is csak a megyei lapbdl jutottunk el, abban meg csak
annyi van, amennyi a zaccosa.” (Grecs6, 2022, p.11) Itt a narrator reflektal arra is, hogy a falu
egésze rendelkezik az elbeszél6kedvvel és a pletyka irdnti igénnyel, mivel 1épéseket tesznek
az ugyek kibogozdsasra, megfejtésére, hogy minél tobbet tudjanak beszélni a pletyka
targyardl. Erre bejaratott terviik van: jelen esetben a megyei lap, mely bar csak kis segitséget
nyujtott az lgy feltardsdban, de megerdsiti, hogy a falunak bevett eszkdzei vannak a pletyka
felkeresésére és az utdnajardsra. Esetiinkben annak kideritésére, hogy milyen lehetett a
negyedik dardld, amit elvittek a Wittich butikbdl. Sajat reflexidival is erdsiti az elbeszél6kedvet
anarrator. ,Nem j6 ez sehogy sem.” (Grecso, 2022, p.14) llletve a falura is ironikusan reflektal,
ezzel szinesiti és szdérakoztatdva teszi az elbeszélést: ,Nagy faluban laktunk, mondom
anyunak, albérl6k is vannak.” (Grecsé, 2022, p.15) Mivel ugy gondolom, hogy ha van igénye
az elbeszélés szinesitésére, az arra utal, hogy ezt szivesen csindlja és Oromet okoz a
narratornak az elbeszélés és a pletykalkodas folyamata. El6beszéd-szer(i széfordulatai is a
folyamatossa teszik az elbeszélést, ezzel erdsitve a szérakoztatd szandékot: ,,Pedig az nem
semmi, vannak koztiik akkora allatok, atyauristen.” (Grecsd, 2022, p.30) Tovabbd a nem
gyakran, de el6forduld olvasd-megszolitas is az él6beszédre utald elem, melyet mar az
el6beszéd-jelleg szempontjandl mar targyaltam. Ennek célja a narrdtor-olvasé (vagy pletyka
esetében az elbeszél6 és a hallgatd) kapcsolat fenntartasa, mely azt a szandékot feltételezi,
hogy a narrator is szeretné fenntartani az elbeszélés folyamatat, szdndékaban all folytatni a
szorakoztato elbeszélést: , A betanitott fakirok is megjarjak néha. Nem?” (Grecso, 2022, p.24)
igy Grecso elbeszélésében fenntartja az olvaséd érdeklédését és narratoranak szérakoztatd
szandéka és elbeszél6kedve is érvényesiil.

Mikszath elbeszélésében a narrator, bar nem annyira expliciten, mint Grecsé
elbeszélésében, de reflektal a falu k6zos tudasdra, a pletykdlasra. Az, hogy Csemez urat
,aranycsinadld”-nak nevezik a kozosségben, hogy Luppan lovagot ,,minden selmeci ember

ismeri és bizonyara nagyon j6l tudja, hogy sohasem volt felesége, kovetkezésképp gyermeke
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sem” (Mikszath, 1968, p.14) j6 példak erre a jelenségre. Kilonbség ugyanakkor, hogy mig
Grecsonadl ebbe a pletykafolyamatba a narrator is részt vesz, igy személyes reflexiéra képes,
és a narracio is egy pletykalassa valik, addig ez Mikszathndl nem jon |étre a narrator és a
szerepl6k tavolsaga miatt. igy, a narrator pletykalé motivacidjanak hidnya miatt kevésbé
érzékelhet6 ebbdl a szempontbdl a szérakoztatd szandék. A tovdbbiakban még foglalkozom
Mikszath pletyka-megjelenitésével a huszonegyedik oldalon. A mikszathi sz6veg mas maédon
viszont megmutatja a narratordnak elbeszél6i kedvét: alkalmaz explicit olvasé
megszolitdsokat, amivel személyes jelleget olt az elbeszélés. Az él6beszéd jelleg pedig, az
altalam mar targyalt okokbdl, magdval vonja az elbeszél6kedvet és a szérakoztatd szandékot.
Az ,[u]raim” (Mikszath, 1968, p.7) és a ,,[n]ydjas olvasd” (Mikszath, 1968, p.7) megszélitasok
mar 6nmagukban feltételezni engedi azt, hogy a narrator tudatos elbeszél6, tisztaban van az
olvasdkkal, és azokat baratként tegezi is: ,[h]a végigjarod [...] elérzékenyilten séhajtasz fol”
(Mikszath, 1968, p.7). Ez a familiaris hangvétel nemcsak a tudatos elbeszél8i kedvet és
szandékot, de az olvasd és a narrdtor kozti familidris viszonyt is erGsiti. A narrator a m( elején
mesél6-szer(i pozicidba helyezkedik, tajleirdssal bemutatja a Selmecet, és csak utana kezd6dik
a cselekmény narrdcioja. Ezzel a pozicidoba helyezkedéssel a narrator el6késziti a cselekményt,
ezért mondhatjuk, hogy tudatos szérakoztaté szandékkal rendelkezik, mivel ilyen mdédon
akarja elGkésziteni a cselekmény elbeszélését. Az aranykisasszony narratora, a Grecso-
szbveghez hasonldan, sajat véleményét is kinyilvanitja, példaul a telepiiléssel kapcsolatban:
A vidék kietlen, rut, az idGjards mostoha. [...] Szomoru véros ez!” (Mikszath, 1968, p.7) A
narrator szérakozottan reflektal az ironikus h6sok szokasaira is, ezen anekdotdk felidézése is
a szorakoztatd szandékra enged kovetkeztetni, hangvétele miatt. Példaul a tubdk tomésének

részletes, preciz leirasa ironikus hatast kelt a bagatell cselekmény komoly leirdasa miatt:

,De mar ezt Csutkds tanar ur nem engedheti. O sem a szemeten szedte
tudomdnyat, hogy holmi fellletes és ferde...ferde és egyéni...egyéni és rossz
szokas altal megdonteni engedje ama sarkalatos principiumot, miszerint az
orrlyukak egyenesen arra valék, hogy azok tubakkal tomessenek be.” (Mikszath,

1968, p.10)
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A kovetkez6kben targyalt komotos tempd is erGsiti az elbeszélGkedvet, mivel a feszes
cselekményszal elbeszélésének hidnyaban a narrator rdér részletesen, sajat kedve és 6nmaga

szorakoztatasara elbeszélni a torténeteket.

Tempo és id6

Az elbeszélés komodtos tempodja és raérGs el6adasmddja Gintli (2021) szerint az
él6beszédszer(i el6adasmadddal jard sajatossagok. Ezen jellegzetesség eredetét a romantika
el6adasmaddjanak természetességével magyardzza. Gintli (2021) Fiilop Laszlot idézi a Krady-

mUvekben elemzett id6-funkcidkkal kapcsolatban:

»Az elbeszélésmdd, az dbrazolastechnika fel6l nézve feltiiné a regényben a
torténet idejének — a regényben foglalt elbeszélt id6nek — nagymértéki
megroviditése, s az elbeszélés idejének ehhez viszonyitott rendkivil lassu tempdja
és megduzzadasa. Ez a roppant lassitottsag szinte statikus alloképszer(iséget

eredményez.” Fulop, 1986 p.358)

Gintli (2021) annyival egésziti ki Fllop (1986) megéllapitasat a lassitott tempdrdl, hogy az
olvasé id6érzékének elhagyasdahoz vezet ez a folyamat, tehat az olvasdnak elvesztheti
érzékelését az adott cselekmény id6tartamadval kapcsolatban vagy az egyes cselekményrészek
kozt eltelt id6ben. A komotossagot az anekdotak és kitérék hasznalataval is magyardzhatdnak
tartom, mivel ezek hasznalata feltételezi, hogy a narrator nem siirgeti a cselekmény, a sziizsé
el6rehaladasat. Amennyiben a narracid feszitett tempdju lenne, nem lenne lehet6ség az
elbeszélésekben szerepld kitérék, anekdotdk megismerésére.

Grecso elbeszélése értelmezésem szerint hasonld hatast kelt az olvaséban, mint a
Krddy-préza emlitett jellegzetessége. A Pletykaanyu id6kezelése nem linearis, hanem a
narracio folyamatosan ugral a kozosség torténelmében, ezzel az olvasé id6érzéke is elveszik,
meghatdrozhatatlanna valik, hogy hol helyezkedik el olvasaskor a md id6sikjaban. A narrator
nemcsak az id6beli ugrdsokkal el6rehaladva, prolepszist hasznalva meséli az egymads utdn
kovetkez6 torténeteket, hanem a kronolégiai sorrendet is elveti, a pletyka-jelleg miatt ugral
az id6ben. Ismétlés is megfigyelhetd, a narracid tobbszor is visszatér azon id6ponthoz, mikor

Munkdcsy a faluban szallt meg vagy amikor a palesztinokat csempészte a Bicskas és a Szabdé.
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Az elbeszélés idGviszonyait illetGen a narracié semmilyen jelzést nem tartalmaz, bar a narrator
hasznal az id6 kifejezésére utald nyelvi elemeket, dm ezek sem rendezik sorrendbe vagy
rendszerbe a cselekményelemeket. Ekozben a kozosség altal ismert torténésekhez viszonyit:
»[v]olt egy gyilok nemrég” (Grecso, 2022, p.7), ,Ferkdt eltandcsoltak a biztos allasabdl,
nemsokkal ezutdn” (Grecso, 2022, p.8) ,[a]zéta Gorgey Arthdrnak hiszi magdat” (Grecso, 2022,
p.12), ,[blabamuzeum lesz a faluban” (Grecsé, 2022, p.14), ,[a] multkor kigyulladtak a
kenderboglyak...” (Grecsé, 2022, p.14), ,Arpi az osztalytarsam volt kildnben. J6 kopasz
mostanra, sokat valtozott.” (Grecsd, 2022, p.32) Mikszath elbeszélésében az id6 linedris, az
els6é négy fejezet rovid id6tartamot olel fel, viszont utdna nagy ugrds van az elbeszélésben,
évek telnek el, mig Miklés sorsardl hall Krisztina. Az id6 muldsat hatarozottan jelzi a narrator
(a Grecso-elbeszéléssel ellentétben): ,[m]ind6ssze fél év 6ta keriilt haza” (Mikszath, 1968,
p.22), ,[d]élutan jott oda” (Mikszath, 1968, p.34) ,[e]gy all6 évig még csak hire sem jott”
(Mikszath, 1968, p.36), ,,[k]orilbelll tiz év mult el” (Mikszath, 1968, p.36).

siettetett lenne. Ez egyrészt az olvasdnak szant kiszélasokban figyelhet6 meg, melyeket mar
elemeztem dolgozatomban. A feszitett tempd mellett nem jelennének meg az anekdotak,
kitérék, mivel ezutébbiak miatt a narrator elkalandozik a f6 cselekményszaltdl, ami epizodikus
hatast kelt, ezzel pedig ellehetetleniti a gyors tempd tartdsat. Emellett a komotossag
megjelenik a narrator altal hasznalt bolcsességek kifejtésében is, melyek hasonlatosan az
anekdotdkhoz, nem viszik el6ére a cselekményt, csak szinesitik a narraciét. A Grecsé-
elbeszélésekben ez szélasok, k6zmonddasok formajaban jelenik meg, ami még kdzelebb hozza
az elbeszélést a falusi kozosségekhez és a népi kultirdhoz: ,se széna, se szalma” (Grecso,
2022, p.11), ,[floglalkozzon mindenki a sajat dolgdval, akkor boldogul” (Grecsé, 2022, p.26)
,minden csoda és pletyka harom napig” (Grecsé, 2022, p.20), ,,aki nem dolgozik, ne is egyék”
(Grecsd, 2022, p.26). Mikszath elbeszéléseiben hasonld bdlcsesség latin nyelven fordul eld:
ytertium non datur” (Mikszath, 1968, p.8), azaz nincs harmadik lehet&ség. Ezekkel a nyelvi

formakkal és kiszélasokkal még lazabba valik a mi tempdja.

Y24

Anekdotak, kitérék hasznalata

Az anekdotikus elbeszél6madd alapvets jellegzetessége az anekdotak és kitérék hasznalata.

Gintli (2021) szerint ezek alakitjak at az elbeszélés narrativ strukturdjat, megszakitva a
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cselekményt. Emliti Hajdu Péter miatt az epizdd fogalmat is ezen kitér6kre, am ezt nem tartja
pontosnak, mivel az epizéd kifejezése nem reflektal a hangnemre, komikumra vagy az
el6addasmdd milyenségére, ellentétben az anekdota fogalmaval, mely magdban foglalja
ezeket a kategoridkat is. Emellett Gintli (2021) reflektal a kortdrs irodalomban el6fordulo
anekdotikus elemekre is, mely allitdsom szerint Grecsoé elbeszélésére is kivetithetd, bar nem
olyan formaban jelennek meg ezen alakzatok, mint a Mikszath-préza esetében.

Felmeriil, hogy Grecsé m(ive egy anekdotafolyam vagy anekdotagydjtemény, mivel f6

cselekményszallal nem rendelkezik, inkdbb anekdotdk lancolatanak tekinthetd.

»Az anekdotagy(lijtemények bizonyos értelemben a miifaj karakterét6l idegen
kompendiumok, mivel a széveget kommunikacios kozeglikb8l kimetszve, 6nalld

megjelenésre szant mlfajként prezentaljak.” (Gintli, 2021, p.32)

Az anekdotagyljtemény fogalmaba kétséges a Grecsé-m beilleszthet&sége. Bar a torténetek
lanca semmiképpen nem all Gssze egy Osszefliggd cselekménnyé, a pletyka-folyamat
élébeszédjellege miatt nem mondhatjuk, hogy az elbeszélés cselekményszdlai
kommunikdaciés kozegikbd6l kimetszve kerllnek az olvasé elé. Emiatt a mdlvet az
anekdotagylijteményhez kozelit6, anekdotakat haszndldé elbeszélésnek taldlom, mivel
mindkét kategodria jellegzetességeit hordozza. Gintli (2021) szerint az anekdota
elvalaszthatatlan a beékeltségtsl. Véleményem szerint a Pletykaanyuban Grecsé 6nallé,
mégis lazan egymashoz kapcsolddd, de folyamatosan egymast kdvet6 cselekményszalaival
mégis anekdotakat haszndl elbeszélésében, mivel mind a komikus csattand, mind az
él6beszéd-szer(i el6adasmdd erre utal. Emellett visszatér6 szerepl6i is 6sszekapcsoljak az
anekdotdkat, ezzel egységet alkotva. Tobbszor is széba keriil Csdk Feri, Jordan Tibi, a narrator
édesanyja és Occse, Doroginé, Bicskas és Szabd. Ezen visszatérG karakterek a familiaritas
érzését keltik, igy még jobban a zart kdzosség tagjava valhat a fiktiv befogadd. Mikszath
novellaiban is megfigyelhet6 a szerepl6k visszatérése kiilonb6z6 torténetekben, Timar Zsofi
példaul A bdgyi csoda és a Timdr Zsofi 6zvegysége szereplGje is. Véleményem szerint Mikszath
ezzel ugyanazt érte el, amit az imént a Grecso-elbeszélés kapcsan targyaltam: szereplGihez
valds emberekként kapcsolddhat a befogadd és a kialakult familiaritasbél kifolydlag sorsuk

jobban megérinti az olvasot.
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A Gintli (2021) altal hasznalt ,kitér6” fogalmat nem tartom teljesen megfelelének a
Pletykaanyu elemzésénél, mivel nincs f6 torténetszal, amelytdl ki tud térni a narracid. Miutdn
nem rendelkezik egy hatdrozott torténeti kerettel az elbeszélés, igy inkdbb anekdotak
sorolasa jellemz6 a mlire, mint kitér6k sorozata. Emiatt, szlizsé hidnydban, a narrator
kilonb6z6 anekdotak osszeflizésével tudja folytatni az elbeszélést. A m(i anekdotaival is
pletykaleirds-jellegét er@siti. Az él6beszédben elhangzé informacidcserét idézi stilusa. A
pletykalashoz hasonléan az elbeszélésben is kiszamithatatlan a cselekmény (azaz pletyka
targya). A felidézett események sorrendje véletlenszer(, az ok-okozati 6sszefliggés hianyos
vagy nincs, targya és témadja se megjosolhaté a gyorsan valtakozé cselekményszalak miatt.

Csok Feri nevének anekdotdja a mar idézett Magyar irodalmi lexikon definiciéjaval is
Osszeegyeztethetd. Torténelmi hése (vagyis a falu torténetének hése) Kis Feri, aki el6szor Sz6r
Székletté, majd Csokis Ferivé, végll a csattand végére Csok Ferivé valik. Emellett a lexikoni
népies jelleg, a falusi kornyezet és az altalam még részletezni kivant falusi hang hasznalata
megfeleltethet6 a falusi csoportok kdzos népkdltészeti élményének, mely a pletykaalkotds
szintjén realizalddik a m(iben. A Kistoma Corsaja, a narrator Trabantja és a Szabdék Zsukja is
hasonléan komikus torténetek, de kihagyasaval nem valtozna a torténés lefolyasa vagy az
egész elbeszélésfolyam szerkezete. Morik J6cd torténete a flird6ben is hasonld jellegl a
tartalom felépitése és az informaciémegosztas pletykaszer(iségének szempontjabdl: az
epizdd kihagyasaval a proppi szlizsé nem valtozik, csak a fabula valik szinesebbé. (Propp,
2005)

Mikszath  ml(ive, ellentétben Grecsé Pletykaanyujaval, egy hatdrozott
cselekményszallal rendelkezik, igy még elvalaszthatdbbak az anekdotak a torténet sziizséjétél.
Mikszath elbeszélésének esetében abszolut relevansnak tartom a kitér6 fogalmanak
hasznalatat, mivel az elbeszélés rendelkezik f6 cselekményszallal, amelyhez visszatér a
narracido a komikus anekdotat kdvetGen. Luppan lovag képzelt csaladjanak bemutatasa, a
k6z0s burnétozds, a Pet6fi-mitosz beemelése és az, hogy Csemez Istvant ,aranycsinalé”-nak
hivjak, mind olyan torténeti egységek, melyek elhagyhaték lennének a f6 torténeti szal
szempontjabdl, am csattandikkal komikus jelleget adnak a milinek és erésitik az
élébeszédjelleget, azzal pedig az anekdotikus narraciot.

Az anekdotdk szerepl8i, hasonléan a pletykdkhoz, furcsa szerzetek, akik helyi
szbbeszéd (folklor) héseivé Iépnek el6 ezen kalandjaiknak vagy jellemiiknek készonhetGen.

Mizsur Daniel szerint: ,[a] szerepl8i figura és a narrativdk ilyen kapcsolata végeredményben

22



Els6 Szazad 2024 0sz

a hirbehozas analdgidjara épil ki” (Mizsur, 2021, p.75), ezzel 06sszekapcsolja az
informacidatadast és az anekdota hési figurajat, melyet az anekdota jellegzetességeként,
zsanerfiguraként rogzit. Emellett Krudy szerepléjénél hasonld legenddva valast tapasztal,
amely eredményeként a szerepl6 a helyi folklér fontos alakjava valik a zart mikrok6zosségben.
(Mizsur, 2021) Gintli (2021) is hozzdkapcsolja a zsanerfigurak alakjait az anekdotikus
elbeszélésekhez Modricz Zsigmond Nem élhetek muzsikaszé nélkil cim( alkotasanak
karaktereivel kapcsolatban, emellett kétségtelennek tartja a Méricz-Mikszath atvételt, az
anekdotikussagot.

Grecsé hései a kozosség 4altal jol ismert figurdk, akik a faluban torténd
informdcidatadas utjan a kozosség kollektiv tudataban rogziilt — mivel szébeszéd targyava valt
— torténettel rendelkeznek, melyek az anekdotak targyaul szolgdlnak. Csék Feri nevének
eredettorténete és egyéb megszélaldsai a falu bolondjaként allitjdk be 6t, ezzel
karakterisztikus szerepet vesz fel a kozosség életében, hasonldéan Jordan Tibihez. Zsdka, a
hiitlen asszony alakja is megjelenik a szébeszédben. Fontosnak tartom kiemelni, hogy ezen
komikus helyzetekre, torténetekre a koz0sség nem reagdl negativ, kirekeszt6 viselkedéssel.
Bar véleményliket megosztjdk a pletykalds soran, ezzel csupan az oralis hirdtadas targyava

valnak a szerepl6k, egymas kozott beszélnek réluk a kozosség tagjai.

,lgazsag van benne, hogy nem szép dolog valakinek a férj legjobb komadjaval,
akivel rdadasul a férj — ha lehet még erre radadasul — a férj egyiitt is dolgozik, a

hitvesi rekamién hemperegni délid6ben.” (Grecsé, 2022, p.29)

A mikszathi h6sok is hasonlé karakterek, akik a k6zosség szamara jol ismertek. Krisztina kérdin
kiviil Miklést is targyalja a zart kozosség. A narratoron keresztiil kideril, hogy a falu mar
érdekesnek tituldlja 6t és karakterisztikus szereppel is elldtja a ndi gyllekez6helyek

szObeszéde:

»Mint mondtuk, még csak fél év 6ta van Selmecen s maris 6 a »téngéber« nemcsak

az ifjusagi gyll6helyeken, az »Arany Mécses«-ben és az »Eleven kalapacs«-nal,

hanem a nGi szalonokban is...” (Mikszath, 1968, p.22)
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Ezzel 6 is bekeril nemcsak a falu kolletiv ismeretébe, de a kdzosség kirivo, kilonos
embereinek sordba — igy 6 is megfelel6 alannyava valik az anekdotikus elbeszélésnek.
Krisztina tobbi kéréje is ilyen kiilonés ember furcsa szokdsaik, torténeteik miatt. Luppan
Demeter és Csutkas ur mind a kozosség ismert karakterei, kiloncok. A kozosség altal ismert
abszurd szokdasaikkal a kdzbeszéd targyat képezik: ,[a] rossz nyelvek ugyan azt suttogjak”
(Mikszath, 1968, p.12), ,[d]e ha tudjak is az ellenkez6t, nem mondanak neki ellent” (Mikszath,

1968, p.15), ezzel a falu mindenki altal ismert karaktereivé vdlnak az anekdotikus figurak.

Elbeszéld és olvaso kozti familiaris viszony

Az anekdotikus elbeszélésméd jellemzGje a familidris viszony fenntartasa. Az elbeszél6 és a
fiktiv olvasd kozti familiaris hanghordozas 0Osszekapcsolhatd a szoveg él6beszédszer(
el6adasmaddjaval és a narrator elbeszél6kedvével. Kifejezetten a személyesség jelenik meg
ezen mlvekben, a narrator egyéniségén keresztil. (Gintli, 2021) Mizsur (2021) a
folyamatossag jellemzéjét is kapcsolja a familidris hangvételhez és az él6beszéd-imitaldsahoz,
melyek oka szintén az elbeszél6kedv. Ezzel Iétrejohet az elkalandozd, laza kapcsolat a narrator
és az olvasod kozott.

A Grecso-miUben jol megfigyelhetd a familiaritas. A Pletykaanyu narratora konnyeden
alakitja ki ezt a viszonyt a befogaddval. Nem szépirodalmi nyelvet hasznal, helyette a kdznyelv
alatti regisztert részesiti el6nyben az altalam mar targyalt él6beszédszerl nyelvhaszndlatban,
mely a nyelv altal kifejezett humor alapja a mliben. Gyakran sajat véleményét is megosztja az
olvaséval: ,[é]n mondom” (Grecsd, 2022, p.10), ,[r]ihellem a varangyokat, ki nem birom
allni” (Grecsé, 2022, p.11), ,[klomolyan mondom, furja az oldalam, mi van vele” (Grecsd,
2022, p.13). Emellett hasznal koznyelvi, kifejezetten szleng vagy tragar kifejezéseket a barati
nexus erdsitésére, ezzel eltavolitia a szoveget az emelkedett, szépirodalmi stilustdl és
kozelebb hozza az elbeszélést az él6beszédhez, a k6zos elSismeretre alapozva: ,a picsaba,
mondta valamelyik” (Grecsé, 2022, p.7), ,[o]koskodni lehet sokat, de szarni senki se szarna,
ha a paraszt nem dolgozna ki a belét” (Grecsd, 2022, p.10), ,,egy csomd ismerGs lekapva”
(Grecsd, 2022, p.32), ,suvickos képl kubikus gyerekek voltak Tirpakiabdl” (Grecsd, 2022,
p.30). Megfigyelhets, hogy a mu pletykajellege miatt elengedhetetlen a familiaris viszony a
narrator és az olvaso kozott, mivel az olvasd beemelve a zart kdzosségbe, egyenrangu taggd

valik, nem illeti meg a kivulallok irdnydba gyakorolt tdvolsagtartas vagy udvariaskodas. Emiatt
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feltételezi a narrator azt, hogy az olvasé valamilyen szinten a kollektiv tudat és a kozos
elGismeret birtokaban van. A pletykafolyamatnak tovabbd alapfeltétele a résztvevdk kozti
familiaritas, mivel enélkil (példdul idegen vagy kiviilallé esetében) nem indul meg a pletykalds
folyamata a kdz6sség zartsdga miatt. Az aranykisasszonyban a familiaritds nem ilyen erGsen
mutatkozik meg, kevésbé keriil el6térbe. Bar az explicit megszolitds és a kozosség torténetébe
valé beavatds alapvet6 ismeretséget feltételez, am Mikszath narratoranak nyelvezete
kevésbé koznyelvi, nem hasznadl illetlen vagy obszcén kifejezéseket. Familiaris kapcsolatra
enged kovetkeztetni tovdbba az, hogy a narrator beavatja a zart kozosség apré szokdsaiba az
olvasét, titkok nélkil. Nyiltan beszél a kiloncok furcsa jellemzGirSl, mintha az olvasd is a falu
tagjava valna, végil ismerné kirivé torténeteiket: a burnétozds helyes modjat, Csutkds Petdfi

legenddjat vagy Luppan csaladjanak képzetét.

Familiaritas a narrator és a szerepl6k kozott

A szerepl6k kozotti familiaritas hasonld okbdl ered, mint a narrator-olvasd viszony ezen
jellemzdje. Gintli (2021) szerint ,,[a] szerz6 gyakran csalddi mili6be helyezi a cselekményt,
ennek nyomdn az elbeszélé és a megjelenitett alakok viszonyat egyfajta hangsulyozott
familiaritas jellemzi.” (Gintli, 2021, p.14) Ez a csaladias familiaris kornyezet abbdl kifolydlag is
értelmezhetd, hogy az dbrazolt teleplilés kifejezetten zart kapcsolatrendszerrel rendelkeznek,
emiatt pedig elengedetlenné vélik a szerepl6k és a narrator, illetve a karakterek kozti
familiaritas.

A Pletykaanyu sz(ik k6zOssége és szoros kapcsolati haldja a narrator altal részletesen
bemutatott. Az elbeszélés alapjan a helyszin olyan kdzdsség, ahol mindenki ismer mindenkit
és mindent tud a masikrél, igy az informaciéatadas utjan kollektiv tudat alakul ki a szerepl6k
kozott. A miiben elhangzd anekdotak csak a pletykalasnak, a falusi informaciomegosztasnak
koszonhetben juthattak el a narratorhoz, aki a pletykalas résztvevéjeként tovabbadja azt a
fiktiv olvasénak. A Gintli altal mar idézett csaladi kapcsolatok is megfigyelhet6ek Grecso
narratoranak esetében. A pletykak f6 forrasava az édesanyja valik, ezt tdmasztja ala a repetitiv
mondat: , Pletykaanyu, igy hivja anyut az 6csém” (Grecsod, 2022, p.27). Emellett édesanyja
véleményét és az altala tovabbadott informacidkat tobbszor is megjeleniti, néhol sajat
reflexidjaval kiegészitve: ,mert én tudom, hogy hidba mondja anyu, nem igy van” (Grecso,

2022, p.13), ,[a]lnyu azt is hallotta az abécében” (Grecsd, 2022, p.18). A narrator tovabba
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elvalaszthatatlan csaladja véleményétdl, hivatkozik 6cese tuddasara, véleményére is (,[e]zt az
0csém szajabdl veszem, de beismerem van benne igazsag” [Grecso, 2022, p.12]), illetve az
apjaéra és nagysziileiére is: ,mama szerint inkabb kilenc lany, mint egy fit” (Grecsé, 2022,
p.27) vagy ,a kaszavasar, Tata szerint nehéz” (Grecsd, 2022, p.31). Ez a szoros csaladi kotelék
és informdcidatadas mindenképpen csaldadias hangulatot kelt, ezzel erdsitve a familiaritast. A
szerepl6k megnevezésében is familiaritds fedezhet6 fol: a becézé formdak haszndlatanak
szoros kapcsolatra ismeretségre utal (Feri, Lacika, Jézsi, Joco, Piri néni, Pdla néni, Juco néni).
Az anekdotak szereplGi irdnt a narrator szimpdatidt mutat, a zart kozosség képével kiegészitve
ismeretséget feltételez a karakterek kozott, példaul a narrator felhaboriténak élte meg, mikor
Cini nénit hattal fotdzta le a ,hdvégé”.

A Mikszath-m(ben a szerepl6k és a narrator kozti familiaritas kevésbé szembet(ing
jellegzetesség, mint a Pletykaanyuban. Az aranykisassszony narratora ismeri szereplgit és a
kozOsség tuddsat, véleményét és gondolatait, dam 6nmaga nem lesz részese ezen csaladi-
barati milibnek, melyet a szerepl6k alkotnak. Inkdbb kiils6 bemutatéként szemléli a

cselekményt, kozvetitve azt az olvasdnak.

A falu k6zosségének hangja és a pletyka 6sszekapcsolodasa

A Pletykaanyuban megjelend, zart kozosségekben eléforduld pletyka folyamata, annak
terjedése és nyelvezete fontos részét képezi a falusi tematikanak. Ezekben a mlivekben a falu
hangja a pletykan keresztil keriil el6térbe. Grecsd elbeszélésében gyakorta el6fordul a
narrator szdmanak és személyének valtozasa is. Az egyes szam elsé személyld narrdcid
gyermeki jegyekkel rendelkez6 feln6tt narrdtora a csaldadi kapcsolataira utalva gyakran
hivatkozik az édesanyjdra vagy az dccsére: ,Pletykaanyu, igy hivja anyut az 6csém.” (Grecso,
2022, p.13) Ezen személy elsGre ugy tlnhet, hogy nem igazan vesz részt a pletyka
folyamataban, mindig csak hallja azt valahonnan, mintha az édesanya szomszéddal valé
beszélgetését hallgatna végig egy gyermekfil, majd kés6bb ezeket idézné fel — am a
felidézéssel 6nmaga is a pletyka terjesztéjévé vélik. Az anya, mintha E/1-es narratorként is
el6fordulna. Ezekben az esetekben prezentalja a pletyka megszerzésének folyamatat és
reflektal arra. ,,Van egy kolt6 a faluban, a fodrdszndl hallom, ki gondolta volna. Kérdeztem
tobbeket, miféle szerzet...” (Grecsd, 2022, p.18) Tobbes szam elsé személyben altaldnosan a

falu hangja, a koz6sség tudasa szélal meg, illetve tobbes szdm harmadik személyben ezen
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kozosségre hivatkozik. Ez a forma 3altalanos alanyként vagy birtokosként jelenik meg a
szovegben és er@siti a kozosség képét: ,[m]indezt azért, mert akkoriban fol6ttébb utaltak a
mindszentiek minket” (Grecsé, 2022, p.17), ,,[a] mi papunk sose bukott le” (Grecsé, 2022,
p.19). Ezen narratori kommentarban Hész-Fehér Katalin (2005) fogalma szerint kommentar-

anekdotaknal figyelhetlink meg:

»...5zerz6tobbszoroz6dést tapasztalunk, azzal a kiilonbséggel, hogy szerz6ként
feltételezhetd itt maga a kommentdld személy is. A kommentator, ha név szerinti
kiléte rejtett marad is, szovegébdl, logikdjabdl, asszocidcidibdl, stilusabdl,
ismereteibdl, jelentéstulajdonitd eljardsabdl, retorikai eszkdzeibSl mintegy
»alakot Olt«, kovetkeztetések vonhatdk le tarsadalmi rangjdra, intellektualis

szintjére, ideoldgiai allasfoglaldsara.” (Hasz-Fehér, 2005, p.72)

A falusi hangot erdsiti a szerepl6k ragadvanyneve vagy gunyneve. Doroginé, a Dorogi-
gyerekek, a Bicskds, a Csok Feri, a Szabd felesége, a Szabdék, a Jordan Tibi mind ismerds
karakterek az elbeszél6 kozosség és a narrator szamara. Err6l arulkodik a nyelvi
megformaltsdg is. A mar a familiaritas targyaldsanal emlitett becéz6 formula (Tibi), a csaladi
relacidk alapjan valé beazonositds (a Szabd felesége, a Szabdék, a Doroginé és a Dorogi-
gyerekek), vagy a kozosségben betoltott szerep alapjan vald megnevezés (Jaksa tanitd, Sz6r
Széklet, a fiatal pap) mind része a k6z6sség kommunikacidjanak. Ezen megnevezéseket nem
lenne szlikséges az elbeszélének magyarazni, mivel a pletyka befogaddja azt mar a torténetek
el6zetes tudasaval ismeri (familiaritas), mert része a gunyneveket megalkotd k6zosségnek —
am ezeket az anekdotikus jelleg miatt mégis részletezi a narrator. A kozos el6zetes tudas,
elGismeret meglétére az ,[é]s ez nem is meglepd” (Grecsd, 2022, p.16) mondat ad
megerd@sitést. Ez a szofordulat tobbszor is el6fordul a novellaban, ezzel megjelenitve az imént
emlitett el6ismeretet, illetve a k6zos megitélést, itélkezést, mely az ilyen pletykahelyzetek
velejardja. Ez az értékitélet-alkotdsa Mikszath novellaiban elmarad.

Az is kiderUlt, a Bicskas-brigdd embereket csempészett; pontosabban ki nem derilt,
tudta az ég vildgon mindenki, csak a rendéroknek is a fiilébe jutott.” (Grecsd, 2022, p.7) Ezen
részletben az ,az is kiderilt” széfordulat is a kozosségre utal, mivel el6szor hozzajuk jutott el
a hir. A ,,tudta az ég vilagon mindenki” is a falura vetithetd ki, mint zart homogén kozosségre,

mely egy entitasként ismeri az informacidkat, ezzel erGsiti a zart, szoros telepiilés
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Osszetartasanak képét. Emiatt a ,mindenki” az egész falura utal. A rend6rokhoz is csak ugy, a
pletyka terjedése utan juthatott el az informacié, mert hivatalosan csak késébb derilhetnek
ki a tények, a szobeszéd elsédleges informacidéatadd funkcidja miatt.

Emellett része a szerepl6rdl festett képnek, hogy milyen mddon hatarozza meg 6t a
kozosség hangja, milyen ironikus konnotacidval illeti 6t a narrator és a pletyka: ,igen kedves
asszony az attél, hogy olyan termetes, husos segge van” (Grecso, 2022, p.10), ,,Béla bacsi a
hasanak horgdszik, nem az a sportos-bajnokos tipus” (Grecsd, 2022, p.16). A narrator a
novelldkban szamos alkalommal kiszél az olvasénak, ahogy ezt mar targyaltam. Ezzel bevonja
a befogaddt a kommunikdacidba, hogy az is részese legyen a pletykdlkodas folyamatdnak, igy

maganak a torténetnek a részesévé valhat.

»A helyzet egyre forrébb lett a cigiseknek (igy hivjak ket a faluban), hogy kezdték
a presszosok (a pressszdsokat meg igy, presszésok) megelégelni; a picsaba,
mondta valamelyik, aztdn bement Szentesre, és elsorolta, ki arusit ndlunk.”

(Grecso, 2022, p.7)

Az idézet rész utan az olvasd ismerni fogja a cigisek és a presszésok csoportjanak a fogalmat,
amit csak a faluban hivnak igy, ezzel pedig azt az illuziot erGsiti, hogy maga az olvasé is a falu
zart kozosségének tagjava valik. Ezzel ,,teremti meg a tarsasagban el6adott elbeszélés fiktiv
kommunikacios helyzetét” (Gintli, 2016, p.109). Az olvasé bevondsara a ml szdmos visszatérd
elemet hasznal, mellyel az olvasé beszélgeté partnerévé valik a narratornak. Az
el6beszédszerl jelleg miatt példaul megismeri a zart kozosség széhasznalatat. A pletykalds
folyamdan hangulatot és indulatot leird szavakat vagy kifejezéseket is hasznal az elbeszélg,
példaul a felhdborodott felkialtas, ,Lebuj!” (Grecsd, 2022, p.15) vagy a bizonygatd ,En
mondom.” (Grecso, 2022, p.10) vagy a szintén felhdborodott hangot megiitd ,egyszerlien
érthetetlen, de semmit sem beszélnek réla a faluban” (Grecsé, 2022, p.11). Ezek a fordulatok
az érzelmi telitettség miatt az olvasét jelent6sen bevonjak az elbeszélésbe, a fiktiv
kommunikacios helyzetbe. A narradtor mintha meghivna a befogadét a véleménynyilvanitasra,
am ez az irott szOveg prozajellege miatt elmarad. Gintli (2016) harom alapveté modot
kiilonboztet meg, melyen a kozosség megszolalhat: egyenes idézettel, elbeszélGi

osszefoglalassal, szabad fligg6 beszéddel és jeldletlen alanyisagu megnyilatkozassal. A cigisek

28



Els6 Szazad 2024 0sz

és presszosok idézett részletével kapcsolatban példaul az utdébbi, jeléletlen alanyisagu
megnyilatkozast figyelhetiink meg, mivel nem jel6lt, hogy ki nevezi a faluban ket igy.

A pletykajellegére a szoveg maga is reflektal, kiemelve, hogy a leirt szoveg nem
bizonyosan az igazsagot fedi le. ,Allitélag a Szentirds is azt irja...” (Grecsé, 2022, p.11) ,Ez
bizonydra igaz lehet...” (Grecsd, 2022, p.11) Ezt nemcsak sz6 szerinti utaldsokkal teszi meg,
hanem szabad fliggé beszéd hasznalatdval is eltavolitja magatél az informdaciét. Ezzel a
torténet veszit az igazsagértékébdl, am ez erGsiti a pletykajelleget és a kozosség tudasat, ezen
tudds atadasanak folyamatat: ,,azt mondta, szerinte borzasztdan perverzet jelenthet az a sz6,
hogy cunajt” (Grecsé, 2022, p.9), ,Dorégi mama tudomadsa szerint” (Grecsd, 2022, p.9), , Tata
szerint nehéz, ott nem csak annyi a problematika” (Grecsd, 2022, p.31). Grecsé mlvében nem
gyakori az egyenes idézet, mely jelenséget Gintli (2016) Mikszath kapcsan igy targyal:
»Egyenes idézetrél a sz6 megszokott értelmében ugyanis nem lehet sz6, hiszen az oratio recta
azt ismétli meg sz6 szerint, ami a fiktiv epikus vildg valamelyik szerepléjének szajabdl
»ténylegesen« elhangzott” (Gintli, 2016, p.110).

Mikszath mdlvében a pletyka nem jelenik meg annyira expliciten, mégis jelentGs falusi
ko6zos tudatrdl beszélhetiink a novelldval kapcsolatban. A narratori értékitélet-alkotas
szempontjabdl Az aranykisasszonyban nem sziletik a narrdtor moralis folényébdl alkotott
egyetemes itélet. Tobbek k6z6tt a mU elbeszélGje sem valtozik, de targya a mindennapi ember
és annak komikus élete, mely kés6bb megegyezik a Grecsd-elbeszélés alanyaival, furcsa
szerzeteivel és azok ironikus torténeteivel.

A kozosség nyelve a neveken keresztiil mindkét mlben jél megfigyelhet§, a mar
targyalt familiaritas miatt. A Mirkovszkiék Bohuskaja és a Csemezék Krisztina lanya hasonldan
a Dorogi-gyerekekhez (Grecsdndl) a csaladi kapcsolatok alapjan valé beazonositdsat segit6é
elnevezés. Ezen kis kozosségekben ez azért valdésulhat meg, azért hasznos és pontos kiemel6
és megkllonboztets a csalad, mert a falvak familiaris, zart kozosségében minden személy
tisztaban van ezen csaladfak szerkezetével.

Mikszathnal mar el6fordult a falu kozosségének hangja mint egy entitds abrazoldsa
azonositva egy megszdélaléval, megszdlaldi csoporttal. ,Mirkovszki Miklés egyike azon
alakoknak, kikrél a n6k azt mondjak, hogy »érdekesek«” (Mikszath, 1968, p.22). Az idézett
mondatban a ,n6k” nem feltétlendil a teleptilés dsszes néi tagjara utald megnevezés, hanem
a kozosség véleményének Osszegzése, melyet egyenes idézettel jelenit meg a narrator. Ez is

mutatja, hogy a kozosség megszdolalasanak médjai nem &atjarhatatlan és atfedésmentes
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kategdriak. A nGi pletyka targyava emeli Mikldst, mivel ez a mondat azt feltételezi, hogy az
asszonyok egymas kozott beszélnek rdla, véleményiik pedig egyenlévé valik a falu altalanos
véleményével, a communis opinio-val. Mirkovszki mellett Luppdn lovag tévképzetének
leirasanal is el6keril a k6zosség tudasa: ,Luppan lovag multjat, gyermekségétél kezdve egész
mai napig, minden selmeci ember ismeri és bizonydra nagyon jél tudja, hogy sosem volt

felesége, kovetkezésképp gyermeke sem.” (Mikszath, 1968, p.14)

Osszefoglalas

Dolgozatomban kisérletet tettem Grecsé Pletykaanyu cim( elbeszélését kapcsolni a mikszathi
anekdotikus hagyomdanyhoz. A mivet Gintli szempontrendszerét felhasznalva, Mikszath Az
aranykisasszony cim( elbeszélésével Osszehasonlitva targyaltam. Az altalam vizsgalt
jellemzdék alapjan Grecsé tudatos mikszathi hagyomdnyhoz tartasa, melyet a Pletykaanyu
kotetének utdszavaban is kijeldl, sikeresen végbemegy, mivel a ml tobbizben megfelel a
Mikszath altal is gyakorolt szempontoknak. Emellett targyaltam az elbeszélések pletyka-
reprezentdciojat, a kozosség kozos tuddsanak és hangjanak megjelenését. JovGbeli kutatasi
témanak tartom a Pletykaanyu és a Bolondok cim( elbeszélések torzitott Mikszath-
idézeteinek felkutatdsat és a mikszathi vonasok tovabbi elemzését a kotetben. Emellett
érdekesnek tartom a kotet kilénboz6 kiadasainak 6sszehasonlitasat, melynek oka a 2001-es,
2006-0s és az altalam hasznalt harmadik kiadds kozotti szamos kilonbség. Ezek mind a

szerkezeti modositasokbdl kovetkeznek, mind az elbeszélések atdolgozasa miatt torténnek.
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Introduction:

In the present paper | set out on an examination of some key authors and their theories in the
philosophy of language and XXth century, early analytic philosophy. | start with looking at the
works of Frege and Russell, teachers and direct colleagues of Wittgenstein during his
formative years, and arguably great influences on the Tractatus. After this, | turn to the main
object of our analysis, the main work of the young Wittgenstein, the Tractatus Logico—
Philosophicus. First, | consider a more orthodox reading of its content, after which — noting
the dissensus in the surrounding literature — I turn to my proposed interpretation, that is, that
there are theoretical elements, namely the logical space, which act as abstract entities in
Wittgenstein’s work. | support this theory by a few arguments, the main one drawn from the
characterization of tautologies and contradictions as part of the logical space as done by
Wittgenstein.

Along with the two auxiliary authors listed, | line up some secondary literature that
supplements my train of thought and helps elucidate some points | make along the way. The
most important of these is the work of David Weissmann, who has made much the same
observations of Wittgenstein’s early work, however, from a slightly different starting point of
examination. This text, in its current form, then, serves as a foundation for a future, more
extensive research into the project of the logical positivists and the Vienna Circle more
specifically, and the entirety of Wittgenstein’s life’s work, along the same lines of analysis

considered in this paper.

1: The Forebears

1.1:Frege

The first stop in this brief historical overview and perhaps the most important step in the
founding of philosophy of language as an individual discipline is the work of mathematician,
logician and philosopher Gottlob Frege. It is due to his work — along with its rediscovery by

Bertrand Russell decades later — that today we can use and understand the system of first—
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order predicate calculus and all the advances in logic since then. Here | will go over some of
the most important concepts that we can thank Frege for discovering and examine his stance

regarding formalism and psychologism in the fields of logic and mathematics.

In his works “Sense and Reference” (Frege, 1948) and “The Thought” (Frege, 1956),
Frege examines several central notions of linguistics and takes strong positions regarding a
few of them. Firstly, in “Sense and Reference” he examines the semantic contents of linguistic
expressions through a series of logical puzzles. He concludes that to solve these problems one
must differentiate the possible semantic contents of utterances! as either extensional or
intensional. The first is reference, or the extension of a given sentence. This acts as a
connection between the utterance and reality, connecting it to an object in said reality, acting
as a function between linguistic utterances and the objects of reality. This connects the given
utterance—token to an appropriate object (a particular, universal, some state of affairs) in the
outside world. The second is sense, which is the linguistic meaning connected to the utterance.
This does not give the extensional reference of the given name, that is, it does not connect
linguistic entities to entities of the world. What it does is connect linguistic entities to other
linguistic entities, or in Frege’s term, contain the mode of presentation (Frege, 1948, p. 2)
through it, one is able to see one and the same extension connecting different linguistic terms.
One important example where we see intension in action is when we wish to talk about
propositional attitudes.

Propositional attitudes are a phenomenon which arises when we wish to formulate the
mental states of thinking agents as propositions. It can be the case that an agent assigns truth
or falsity to a proposition differently in propositions which are extensionally identical, but
intensionally different. E.g. P thinks:

“The Mount Everest is 8,848 meters tall.”

but, unknowing to the fact that Mount Everest and Qomolangma are one and the same
object, also thinks that:

“The Qomolangma is not 8,848 meters tall.”

! Frege himself mostly only talks about the semantics of sentences, I made the choice to talk about utterances, as they

are a broader, more general term, covering not only sentences, but predicates as well, be they saturated or unsaturated.
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Here the difference between extension and intension as possible semantic contents is
clearly seen. The extension of both ‘Mount Everest’ and ‘Qomolangma’ is a mountain located
in the Himalayas, however, the intensional content in the two names can create situations in
which propositions containing them receive different truth—valuations by agents. Thus, we
can conclude that these semantic contents are not identical either in tokens or types. It is
important that it is possible for more than one sense to be connected to a reference, also
through the application of functions, but not vice versa. Frege then goes on to explain what
kinds of references are allowed for what kinds of linguistic utterances:

In the case of names, definite and indefinite descriptions, the reference is an object, a
particular entity in the world.

In the case of verbs, adjectives the references are universals, which in Frege’s
conception resides in a so—called “Third Realm”, populated by all kinds of abstract entities,
propositions — as thoughts — being an important one (Frege, 1956)2.

And lastly, for propositions, Frege posits two abstract entities, ‘The True’ and ‘The
False’, the two truth—values, which also reside in this realm of abstract entities.

One can then easily see Frege’s position regarding psychologism and formalism, which
were in vogue at the time amongst mathematicians and logicians. Frege of course backs these
claims up by arguments; if logic is to be a fundamental science, on par with mathematics — as
will be shortly demonstrated by Russell and Whitehead — the laws of truth have to be all
encompassing, not just directed at the mental content of humans. Logic must describe the
laws of truth, not the laws of thought and, seeing as “Laws of nature are the generalization of
natural occurrences with which the occurrences are always in accordance.” (Frege, 1956). We
can say that the laws of truth or of logic are a unique kind of natural law, and it is from these
natural laws that our “rules for asserting, thinking, judging, inferring follow from”. Here, one
can see a differentiation between the psychological and scientific aspects of logic, the latter
of which Frege was an adamant supporter of.

Seeing as the laws of logic are on a level of generalization that they do not contain

% These universals are characterized as being classes of individuals, which all have a characteristic function, assigning
a truth-value to the particular instantiating the property or not; this is marginal to our current examinations. For further
reading, see: (Frege, 1917, 1951, 1960)
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anything pertaining to the particularities of reality, they must be in some way removed from
them, such that they are not influenced by them in any way. They deal with propositions and
not the contents of human thought; and propositions, with their individuum—constants and —
variables, along with predicates, working as functions that map to ‘The True’ or ‘The False’.
These must, by the laws of logic, be constant in such mappings, just as a Platonic idealist
language-conception reflects the realm of the Forms, true, constant and unchanging. This
gives a clear explanation and a motivation for the line of thought contained within Frege’s
work.3 The laws of logic are something prior, more fundamental than either human cognition
or natural sciences — which are both dependent on them —, equivalent to mathematics in its
capacities; this, however, requires us to grasp at an ontology allowing the reality for abstract
entities in their own right.

| would also like to show here the different types of objects that Frege thought of as
having abstract, or platonic reality, these are (Frege, 1948):

° The logical connectives or constants, which characterize how we
connect given propositions, such as conjunction, disjunction, negation, conditional,
biconditional, among possibly others.

° The Sinn—s, that is the senses or intensional contents of linguistic terms,
e.g. the senses of ‘Mount Everest’ and ‘Qomolangma’ in our above example.

° The True and the False, or the truth—values that we refer to when
making valuations of given sentences and propositions.

° And most importantly, the Gedanken (Frege, 1956), or the propositional
contents of given sentences, e.g. the one in “The Mount Everest is 8,848 meters tall.”,

and all extensionally identical sentences.

1.2: Russell

The next stop in our historical investigations leading up to Wittgenstein’s work, arguably the

3 It is, however, unknown how familiar Frege was with Plato’s philosophy and works, however, as he is one of, if not
the most influential figure of the evolution of western thought, these theses could have been transmitted, even if only
implicitly to Frege.
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most influential thinker in relation to him, is Bertrand Russell. Russell, a British mathematician
and philosopher, with an indubitably massive effect on philosophy not just in the 20th century
but in all of its history. Together with Alfred North Whitehead he authored Principia
Mathematica (Whitehead and Russell, quoted in Carnap 1931)% a seminal book for logic and
mathematics, in which they worked out the deficiencies in Frege’s own system of mathematics
and completed a type—theoretic description of the notion of set, which could avert the
problem of Russell’s paradox and give a complete proof of the reduction of the notions and
propositions of mathematics to logic.

| do not wish to go through the entirety of Russell’s body of work, which is fairly large,
but rather focus on a small segment of it, leading up to his acquaintance with Wittgenstein
and the publishing of the latter’s Tractatus, after which Russell himself turned in part to
matters outside the philosophy of language. For the wish of a quick summary, | will forego a
detailed overview of the texts in question and highlight the main arguments, in addition to
showing the nature of Russell’s own stance regarding the metaphysics of universals and
abstract entities in general.

Firstly, 1 will discuss “On Denoting” (Russell, 1905) an essay on the nature of
propositions® and a reply, a new solution to Frege’s puzzles presented in “Sense and
Reference”. Here Russell denies the need for a separate extension and intension in the
semantic content of propositions and posits that reference — what he calls denotation — is
enough for describing all manners of connection between linguistic utterances and the objects
of the world. He also goes on to talk about proper names working as hidden descriptions,
stating that the grammatical subject— predicate form of sentences is deceiving, and we should
instead analyze proper names as another predicate, that is, functions, the values of which are

decided the same way as any other universal or property. Going forward he describes a

4 1t should be noted that the famous Russell’s paradox was first presented in Principles of Mathematics, where he
argued for the equivalence - or reduction - of mathematics to logic, but it was later, in Principia Mathematica that he
and Whitehead presented and proved a formal system based on these assumptions. (Russell, 2020)

> After Russell rejects the realist proposition-conception, it is not perfectly clear what he thought of the ontological
status of propositions. He substituted propositions with propositional functions, in which binding the variables creates

closed sentences, but how these sentences behave otherwise is not clearly stated.
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manner of analysis for the sentences of natural language —this being English, of course —which
can avert the logical puzzles as well as fit into his later theory of logical atomism.

The fundamental object of this analysis is the variable x, to which we can connect
predicates, properties. Instead of a proper name behaving as an identifier for an object, they
behave the same way as any other predicate would, in addition to this, Russell says that for a
clear and unambiguous mode of denoting —in the case of definite descriptions —, we must also
restrict the minimal and maximal number of objects allowed to take on the given predicate.
From a sentence’s naive analysis which looks the following:

F(a)

We get to one such as this:

Ax(F(x) A G(x) A Vy(F(y) - y=x))
or, in simpler notation:
IIx(F(x) A G(x))

The intentions of Russell are clear here, we wish to remove reference to any objects
with which we have no clear acquaintance so as to remove any metaphysically dubious
statements about the nature of our world and the objects contained within.

The next part of my examination of Russell’s work leads us to analyze some concepts
and arguments of Russell’s The Philosophy of Logical Atomism (Russell, 2009) and part of his
Introduction to Mathematical Philosophy (Russell, 1919, pp. 52-63).6 Both of these works,
written in the 1910’s aim at giving a systematic description of the connection between
language and reality, such that they allow humans to make true assertions of the world—in—
itself in human language, however artificial one might need to be able to do so. These works
are thus in line with “On Denoting” and Russell later stated that he learned and explained,
expanded upon many ideas which he learned from Wittgenstein. Many of these ideas are

generally taken to be ideas which were part of Wittgenstein’s Notes on Logic’ (Potter, 2009) |

® There is a bit of a problem with the sudden changes in Russell’s view during this period. In this volume his views

are not logical atomism yet, but structural representationism, however I think the underlying mechanism of similarity
between relations of the outside world and the contents of one’s mind are there in both theories. It is thus not amiss to
examine both of them here, as aligning towards the same goal.

7 https://wittgensteinproject.org/w/index.php/Notes_on_Logic
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take this to be a cautious statement on Russell’s part that he thinks his and Wittgenstein’s
views are congruent, at least in some parts. Firstly, an outline of the system of logical atomism:

Russell treats logical atoms — facts — the fundamental constituents of reality, different
from object and different still from names. These facts are complexes made up of objects and
properties, the combination of which creates a function which projects to one of the two
truth—functions. Facts are needed — against Russell’s own conception of the principle of
Occam’s razor — because objects are what things are in the world, they however cannot make
things true by themselves. Objects need to be connected to or subsumed under properties for
us to be able to assign a truth—value to them.

If one is to be able to create a system which is perfectly aligned with the reality it
describes, we must have what Russell calls “logically proper names”. The meaning of a logically
proper name is the object it stands for; the meaning is nothing but the object, thus, if the
object does not exist, the logically proper name has no meaning. A fact containing a logically
proper name and a property is called an atomic fact. From such atomic facts, through
combination with other atomic facts one can create complex facts, which, when connected,
create groups. The sum of all such facts is the world itself. Russell however does not posit
existence for these kinds of non—atomic facts, these are just abbreviations for atomic facts
standing in groups.

Similarly, Russell does not take conjunctions and disjunctions as real objects in the
world, as they too can be easily explained by the atomic facts themselves. One thing to note,
however — and this will be a point of derivation for Wittgenstein — is that Russell claims
existence for negative and general facts. The existence of negative facts is argued for, from
the fact that Russell thought, that the totality of positive facts does not determine the totality
of negative facts as well. In his view what is does not determine what is possible, as we will
see later in Wittgenstein’s stance, rather, we also have to have negative facts, which
correspond to the given facts that are not actually true in our world. In my opinion, the
existence of negative facts is also needed to avoid the kind of argumentation which was used

by e.g. Meinong?® for the subsistence of nonexistent entities and the existence of objects which

8 Marek, Johann, "Alexius Meinong", The Stanford Encyclopedia of Philosophy (Spring 2024 Edition), Edward

N. Zalta & Uri Nodelman (eds.), URL = <https://plato.stanford.edu/archives/spr2024/entries/meinong/>. See: 5.:
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would be in contradiction to themselves. In my view one does not need to claim the existence
of such negative facts, as it would be more parsimonious to just deal with negation the same
way as with conjunction and disjunction and take only the atomic facts to be real, as one can
make an argument — along the lines of Wittgenstein —, that the positive facts give us the
totality of the possible facts in a given world, as the structure itself cannot contain
contradictory statements, it would be a logical impossibility.®

General facts, on the other hand, have more of a reason to exist in a system such as
this. Russell motivated their existence by the fact that simple listing of all the particulars and
the propositions containing them would not be able to give a fully closed description of any
world; one also has to state that there are no other particulars than the ones previously listed.
Another motivation can take the following form: we can see that all elements of a set which
is of a cardinality larger than X0 cannot be counted, which means listing them is not possible
either. Thus, one needs a different way of accounting for properties belonging to sets of these
cardinalities, and thus general facts are admitted to the system.'® Another formulation of this
can be seen in the problem of induction, listing however many sentences of a type, does not
make the generalized version of the sentence true.

Lastly, we have to see that all atomic facts must contain objects, that is particulars —
which Russell takes to be sense data — and ‘ideas’ or universals, in the same sense that we
have seen our previous authors take a favorable position towards the existence of abstract
entities. The former is needed to be such as we can only have acquaintance with our sense
datum and thus, only these can give a stable enough foundation for our atomic facts. The
latter, i.e. universals, however, are posited by the apparent obviousness of their existence and
because properties — taken to be monadic or polyadic relations — seem to be instantiated
multiply in the physical and mental reality, so the existence of these leads one to accept the

existence of abstract entities altogether.

Ontology beyond Being and Non-Being, especially 5.4.: Beingless Objects — Russell versus Meinong.

9 However, one must also see that including one of the existential or general types of facts is enough, as logically each
can express all quantified statements without a need for the other.

19 One remark is that it would be possible to create such a system in which only the existential quantifier - d - is

present and there is no need for either negative or general facts, in a narrow scope at least.
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It should be also noted that there is a tendency in Russell’s work, not just in The
Philosophy of Logical Atomism but in the Introduction to Mathematical Philosophy to state
that while the contents of polyadic — n—ary relations, where n >1 — can be known. Meaning,
the structural properties of reality are discoverable to us, the contents of monadic relations —
n—ary relations, where n =1 — or properties in the ordinary sense cannot be discovered. From
this follows that one is unable to find out if a given property truly is connected to a given object
in reality. This notion will be later expanded upon and refined in Wittgenstein, in his
conception of internal and external properties. Here also, one can see that the general
tendencies largely remained the same in Russell’s work — e.g. in his structural realism, his
logical atomism, etc. — only the tools and considerations, approaches changed between them.

Let us see what kinds of entities Russell described as being abstractly real.!!
® Platonist Realism, 1901-1904

o Russell, in the years between 1901 and 1904, was a platonic realist.
During this time, he stated that any object which can be thought of, that is, any
term, has existence. He takes this stance in the Principles of Mathematics (p. 43).

o Along with this, if terms are to be entities with reality of their own right,
the objects containing them must also have the same kind of reality. Thus,
propositions are also platonic entities.

o Doing a philosophical—logical analysis of these types of entities, mostly
propositions, Russell derives another, third entity—type, concepts or classes. These
can be taken to be platonic universals in the sense we have talked about in the first
chapter, however Russell soon came to several problems with these entities, which
led to him abandoning this stance altogether.

e logical Realism, 1905-1912

o Between 1905 and 1912 Russell developed his analytical techniques, as

1 There have been many stages in Russell’s philosophical development, he was at one point a platonic realist much
like Frege, while later he turned to logical realism, structural realism and logical atomism, I wish to list here the kinds
of entities he did think of as having abstract reality leading up to, and having influence on the young Wittgenstein
working on the Tractatus. This summary was taken from: “Bertrand Russell: Metaphysics,” by Rosalind Carey, The
Internet Encyclopedia of Philosophy, ISSN 2161-0002, https://iep.utm.edu/, 2024. 11. 19..
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well as adopting an eliminative stance to any entities that refer to classes and
concepts. He does this by formulating the logical structures of the analyzed
sentences not in terms of classes, but properties, which are related to individual
entities which themselves can and do have reality.

o In 1910, he reaches a point where he finally gives up on assigning reality
to propositional entities, instead characterizing the meaning of sentences as a

person’s belief of different objects being unified in a fact.

o Connecting to the first point, as the sentences contain particular entities
— individuals — and properties and relations — universals — Russell at this point
presents a doctrine of universals, stating that properties such as redness are real
entities of their own right, also relational properties between objects are also part
of this class.

Logical Atomism 1913-1918

o During this period, from 1911 to 1913, Ludwig Wittgenstein came to
study under Russell in Cambridge. His ideas influenced Russell’s thought greatly, so
much so in fact, that Russell abandoned his earlier views almost entirely. This does
not mean that Russell didn’t have any influence on the young Wittgenstein, only
that theirs was a very fruitful working relationship, for both parties.

o In 1913, in the Theory of Knowledge (p. 98) Russell states that logical
propositions are consistent of nothing but form, they do not have forms but are
forms, that is, abstract entities. In 1914, he revises his theory, taking into account
beliefs, as a unique kind of proposition, which have different forms than any he has
examined up to that point.

o At this point Russell also differentiates between mathematical and
philosophical logic. The former only deals with a priori, general definitions, axioms
and theories, alongside different kinds of techniques, like his theory of
descriptions. The other, philosophical logic, or sometimes simply just logic studies
the forms of propositions and the facts corresponding to them; this also implies a
metaphysical and ontological examination of what is, rather than just a mere study

of grammar or meta—language.

o Finally, in 1918, he publishes his paper titled The Philosophy of Logical
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Atomism, which is the transcription of a series of lectures he gave on the topic in
the winter of 1917-18. This is the point in Russell’'s development, which we have
seen above. Reality is attributed to sense datum and universals, along with the
logical connectives or constants and also to facts, atomic, negative, general and
existential and also a unique kind of fact accounting for propositional attitudes,
belief facts.1213”

These ideas, when taken into the larger context and sentiment of the early XXth
century — the soon to come logical positivism — do not seem too extravagant. It is the duty of
science to serve mankind by laying down the laws of reality, which are consistent and
unchanging. It would be, of course, absurd to think that humans use language strictly in a
descriptive manner to capture the nature and states-of-affairs of the world, as will be soon
demonstrated by Wittgenstein and others in the middle of the 20th century. However,
language partly still does this and as such, one must give account for the nature of reality
which is described and the mode of describing used. Additionally, with the use of logic, and by
extension, mathematics, we as humans have direct access to and understanding of the
elements, structure and inner workings of all sciences. This is why logical positivism is of the
utmost importance in the era, to lay down an unshakeable foundation for mankind’s discovery
and understanding of the world around us. Even if there seems to be a problem arising from
a few pesky metaphysical notions, conflicting with the ideal of parsimony is to be of no matter.
Though one can have some objections against positing theories and theoretical entities which
aren’t empirically verifiable, if they help us to reach some ‘final science’, which gives perfect
predictions of the objects and processes which are empirically verifiable, so be it. And, of
course, one cannot do much else as a philosopher, but talk and theorize about non—empirical
topics, so even in the case of the philosophy of science or language, which was mostly

analogous to the philosophy of logic at the time, one must make unverifiable claims about

121 should also point to the fact, that at this point Russell started moving away from his earlier dualistic-pluralistic
views of metaphysics and started adopting what would later come to be known neutral monism.

131 would like to also note at this point, that this conception of logical atomism, contra Wittgenstein, still thought of
universals as real abstract entities. Wittgenstein will overcome the problem of how one can create a complete theory
without them, and thus surpassed Russell on that front, but we will see that some elements of his theory are still realist
in their conception.

45



Els6 Szazad 2024 6sz

abstract entities in some form or other.

To claim existence of objects of reality with no empirical value was, at the time still a
matter of zeitgeist, which would radically change in the coming years,** but still permeate
science as well as analytical philosophy — even to this day. The idea of the unchanging laws of
nature and reality is still with us, be they correct or not. Though there seems to be hope in
Wittgenstein’s work against the realism seen thus far in the previous authors; mainstream
reading would suggest this, at least. Let us see if we can find any traces of such sentiments in

his work.

2: Wittgenstein

2.1: Introduction

Ludwig Wittgenstein’s Tractatus is one of the most well-known pieces of philosophy written
in the 20th century. It is read and taught at major institutions of higher education throughout
Europe and the U.S., and it has demonstrated an immense influence on the course of western
philosophy as a whole. Its concise, cryptic and sometimes seemingly self— contradictory style
of writing has left many philosophers stumped and searching for answers to the questions one
is left with after finishing the book — among them the author of this paper. | will first give a
short explanation of Wittgenstein’s Tractarian theory of logical atomism,*> after which we’ll
examine a few places of the text where the ontology—neutrality or metaphysics— denial of
Wittgenstein comes under question; did the forebears’ influence leave traces of a kind of
platonic realism in the theory of Wittgenstein or is his theory as against metaphysics as the
traditional reading states it to be? | wish to state clearly two things, firstly that | deviate from
the mainstream readings and that | may be faulty in misinterpreting elements of that
interpretation as well, secondly, interpreting the Tractatus in this — or any — way was

motivated by pure academic curiosity and a general interest in the Tractatus’ influence on the

1% This is what the Vienna Circle and logical positivism would bring about, although, one can raise objections — as
many have done — to the efficacy and value of the movement.
15 “In the Tractatus, Wittgenstein adopts a version of logical atomism (although he does not use the term “logical
atomism”).” (Cheung, 2016b, p. 127)
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members and works of the Vienna Circle. If this interpretation could gather any credit, it could
result in some interesting consequences for those later theories which it had influenced.

In order to complete the task outlined above, it is first necessary to present an
orthodox!® reading of Wittgenstein, which we will do on the basis of Hans—Johann Glock's A
Wittgenstein Dictionary (Glock, 2005). The question requires first of all a knowledge of the so—
called logical form; the logical form being that property of statements or states—of—affairs
which is capable of expressing the connection of objects they are related to in the appropriate
manner and the way in which they are connected by a reduction to some relational basis, or
in other words, taking out the constituents until only the form of the state—of—affairs remains.
To illustrate a simple example, the logical form of the sentence 'Peter admires Michael' can
be expressed as 'xQy', so it can be seen that the two objects, denoted by individuum—
variables, are subject to a binary relation expressing the relationship between them. However,
we can also see that by 'extracting' the logical form, we have lost almost all of the properties
that uniquely define our original statement, we have stripped it down, so to speak, to a
skeleton of objects and the relation between them. “The logical forms are completely general
facts — in our case ‘Something is somehow related to something’ or ‘There are dual
complexes’.” (Glock, 2005, pp. 212-216). In this way, however, the extracted logical form will
be applicable not only to the above statement, but to a potentially infinite set of statements
of this form and the facts they describe, correctly.

Frege and Russell, in relation to the nature of logical form, at a time when they were
extending influence on the work of the young Wittgenstein, postulated some kinds of abstract
realism, particularly in relation to logical form, as it was seen above. Logical form, as a logical
object, was posited not as an entity that could be named, but as part of a kind of logical
experience, or as some kind of abstract, non—physical and non—experiential object, but

nevertheless as an object with an independent reality. Wittgenstein accepted this theory as a

16 Unfortunately, it is not possible at present to go into detail of the interpretative literature surrounding the Tractatus.
Most of the interpretative debates center around the status of non-sense in thesis 6.54, which has birthed the “resolute”
and “irresolute readings” as well as the “traditional” and “ineffability” interpretations. There are also the “therapeutic”
and “post-modernist” interpretations. Here I give some starting literature on the interpretations of the Tractatus:
(Biletski, 2003; Kahane, Kanterian and Kuusela, 2007; Cheung, 2016a; Conant and Bronzo, 2016)
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thesis for a correct grasp of logical form up to a point, but later, citing contradictions'’ in the
Russellian conception, he distanced himself from it and then began to deny the correctness of
the theory outright. In the Tractatus, this later theory of logical form, which is usually called
the pictorial theory of the logical form, appears stated outright. This theory insists on the non—
reality of logical form, but only as a kind of property or structure present in, projected from,
individual statements and statements of fact, but without reality independent of them and of
physical or experimental reality. The pictorial theory is most easily grasped by the possibility
of representation of the logical form and by the metaphor of imagery, which Wittgenstein
himself derives from examples of the images. Statements and the states of affairs they
describe, or two states of affairs in the world (e.g. a real car accident and a model of it
represented by toy cars) are images of each other, by virtue of their correspondence in logical
form. For two facts to be images of each other, they must be able to be arranged in identical
ways, but they must not be perfect replicas of each other, which is a necessary fact of their

representation in different media.

2.2 The Tractatus

Having seen the orthodox view of Wittgenstein’s conception of the logical form, | now turn to
analyzing the content of his work. This analysis will be done based on Glock’s Wittgenstein
Dictionary (Glock, 2005), as well as J. C. Nyiri’s book on Ludwig Wittgenstein (Nyiri, 1983) The
Tractatus (Wittgenstein, 2003),'® a book reminiscent more of a system of deductions than a
traditional philosophical inquiry, is consistent of seven main theses with sub— and sub—sub-—
theses subordinated below to a depth of five layers of explanatory sub—theses at some points.
Following Nyiri’'s examination of the Prototractatus (Wittgenstein, 1971). Here | will list the

theses with the assigned numbers in the Prototractatus in the form they were published later,

17 Wittgenstein claimed that Russell had imposed inconsistent demands on these logical forms: they had to be both
facts expressed by propositions, that is, capable of being negated ("There are dual relations’), and objectsdesignated
by names (’the dual relation’). As Wittgenstein trenchantly remarked, they were to combine ’the useful property of
being compounded’, the hallmark of propositions and FACTS, with the ’agreeable property’ of being simple, which
for logical atomism is the privilege of OBJECTS (...).” (Glock, 2005, p. 213)

18 Citations from now on with the thesis number at the beginning refer to this text.
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in the finalized edition of the Tractatus. It is clear that Wittgenstein thought of the following

theses to be central to his theory:

“1 The world is all that is the case.

1.1 The world is the totality of facts, not of things.

2 What is the case — a fact — is the existence of states of affairs.

2.1 We picture facts to ourselves.

2.2 A picture has logico-pictorial form in common with what it depicts.

3 A logical picture of facts is a thought.

3.1 In a proposition a though finds an expression that can be perceived by the
senses.

3.2 In a proposition a thought can be expressed in such a way that elements of
the propositional sign correspond to the objects of the thought.

4 A thought is a proposition with a sense.

4.1 Propositions represent the existence and non-existence of states of affairs.

4.2 The sense of a proposition is its agreement and disagreement with
possibilities of existence and non-existence of states of affairs.

4.3 Truth-possibilities of elementary propositions mean possibilities of existence
and non-existence of states of affairs.

4.4 A proposition is an expression of agreement and disagreement with truth-
possibilities of elementary propositions.

5. A proposition is a truth-function of elementary propositions. (An

elementary proposition is a truth-function of itself.)
6 The general form of a truth-function is [p, T, N(Z)]. This is the general form of

a proposition.” (Nyiri, 1983)%°

19 “The theses listed above — both in terms of their numbering and their wording will remain largely unchanged in the

”»

Tractatus,>". ..
Endnote 57: “Prototractatus 3.2 in the Interpretation is not corresponding to anything; Prototractatus 5 in point 5 of
the Interpretation is supplemented by a note in brackets; Prototractatus 6 in point 6 of the Interpretation is also
supplemented by an addition ("This is the general form of the statement"), and the "form" - formula - is given in this
form: [p, £, N(&)]. Points 2.1 and 2.2 in the Tractatus are worded slightly differently - The numbering of the lower-
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An additional note, which Nyiri himself makes is that the last thesis of the published
Tractatus, thesis 7 is missing. To contextualize this thesis better, | will here cite the penultimate
thesis, numbered 6.54, as well. These two theses are central to other interpretations of the

Tractatus, which we will touch on briefly after explaining the orthodox reading.

“6.54 My propositions serve as elucidations in the following way: anyone who
understands me eventually recognizes them as nonsensical, when he has used them —
as steps — to climb up beyond them. (He must, so to speak, throw away the ladder after
he has climbed up it.)

He must transcend these propositions, and then he will see the world alright.

7. What we cannot speak about we must pass over in silence.”

From the theses listed above giving a summary of the Tractatus and reading the book, one can
organize its contents in the following way: theses 1 and 2 are concerned with the basic
elements of Wittgenstein’s metaphysics; theses 3 through 5 are concerned with his theory of
representations, also called the picture theory of representation; theses 6 and 7 branch out
and explain some of the consequences of the theory in the case of science, value and the
nature of philosophy.

In the following, | lay down a reconstruction of the theory presented in the Tractatus;
which is similar in many aspects to Rusell’s logical atomism, though there are quite a few
points of contention between the two.

On Wittgenstein’s conception there are objects and there are facts, made up of states
of affairs, which are combinations of objects. Facts are the building block that the world is
made up of, each being totally independent of each other, such that each and every one’s
attributes can be changed with no influences on the others whatsoever. The way objects make
up states of affairs is divergent from that of Russell; he says that atomic facts are always made

up of particulars and universals in every case, while Wittgenstein says that states of affairs are

order items differ greatly in the two versions; the differences in wording are rare and of little importance.” (Nyiri,
1983)
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composites of objects which “2.03 {(...) fit into one another like the links of a chain”. — This, for
Wittgenstein and the western tradition of philosophy is of great importance, this
conceptualization of atomic facts, and thus propositions, which mirror their logical form seems
to solve the problem of the unity of the proposition, and also deal with universals as abstract
entities. The proposition can become unified, because the elements in it, just as the atomic
objects of the atomic fact, “fit into one another”, this is a way, a formulation of unification,
which avoids any form of regress. For Wittgenstein, as propositions mirror the structure of
facts, nothing more is needed for unity, propositions are unified precisely in virtue of their
structure. It also has the pleasant side effect of doing away with universals, as properties and
relations are themselves also just objects in this chain, they do not have special importance or
any sort of abstract reality, though they are of different types of objects than particulars. | will
return to the status of properties and relations at a later point.

The nature of objects is different from what is traditionally thought of them; they are
simple, and they are “2.0271 (...) unalterable and subsistent” through any and all kinds of
change. From the definition of these types of entities Wittgenstein then explicates the buildup
of the world: “2.04 The totality of existing states of affairs is the world.” Meaning, states of
affairs are fundamental, knowledge of them describes all knowledge of the world. There is no
need for negative or general facts contra Russell, as the “2.05 {(...) totality of existing states of
affairs also determines which states of affairs do not exist.”

Turning to the picture theory of representation, which concerns a particular kind of
fact, one that is a representation of another. Wittgenstein explains that facts can be
representatives of other facts just as pictures can be representatives of objects in physical
space, in virtue of their form. Just as pictures have a pictorial form, a structural identity with
what they are representatives of; facts can have structural identity with other facts by sharing
a logical form. The pictorial and logical forms, however, cannot be explicated, they cannot be
made subject to representation, as they are displayed only in pictures or facts containing
them. At a later point in the text, Wittgenstein takes a stance on the side of a fully extensional
logic, against Frege; with this theory of representation, however, Wittgenstein can salvage
part of intensionality in logic and through it, natural language. This intensional meaning will
be the “2.201 (...) possibility of existence and non—existence of states of affairs.”

After the description of the basic elements of reality and the theory of representation,
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Wittgenstein turns to talking about propositions and propositional signs — as the linguistic
objects —, which are a kind of picture of facts and states of affairs as they share a logical form
with each other along with the projective relation which allows a movement between the
different types of representatives. The inner structure of propositions is much the same as the
world’s, names stand for objects, while elementary propositions are correlated with states of
affairs, which make up the propositions about the complex facts. Finished with laying out the
building blocks of both the world and the language with which it can be represented,

Wittgenstein makes remarks on the nature of connection between them. He states:

“4.12 Propositions can represent the whole of reality, but they cannot
represent what they must have in common with reality in order to be able to represent
it —logical form. In order to represent logical form, we should have to be able to station
ourselves with propositions somewhere outside logic, that is to say, outside the

world.”

As mentioned briefly above there is one more interesting part of Wittgenstein’s theory, which
is his differentiation between external and internal properties, which could also be stated as
accidental and essential properties of given objects. This would not be anything
groundbreaking if not for the connections with the structural representationism of Russell.
Here, internal properties take the place of monadic properties or qualities in Russell’s
terminology, while external ones take the place of the polyadic relations. What'’s important
here is, as Wittgenstein’s theory shows is that the internal properties, which we are most
interested in from an epistemological standpoint, are necessary, as they express the essence

of a given object or state of affairs, but, as Wittgenstein states:

“4.122 It is impossible, however, to assert by means of propositions that such internal
properties and relations obtain: rather, this makes itself manifest in the propositions
that represent the relevant states of affairs and are concerned with the relevant

objects.”

What one can see here, and also in the propositions 4.1212 to 4.125 is that Wittgenstein
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supposes that there are some properties of objects, which cannot be stated of them, but
which determine the ways in which they can interact with other objects, properties and
relations, that is, the kinds of facts they can be fitted into. These internal relations however,
are pre-linguistic features, they cannot be expressed by language or logic, which can make one
wonder as to where exactly locate them ontologically? A kind of essentialism can, under the
right circumstances, imply some form of reality of abstract entities.?°

After this point, Wittgenstein goes on to talk about his system of logic and notation,
the concept of number and a variety of other questions regarding science, value and
philosophy. As these theses are not central to our investigation at hand, | will forgo a detailed
explanation of their contents but examine some parts which are connected to Wittgenstein’s
metaphysics.

As seen above, Wittgenstein paints a picture of the world with the help of states of
affairs and a language describing it with elementary propositions corresponding to them. It is
stated, that

“2.021 Objects make up the substance of the world. That is why they cannot be

composite.”

The existence of a physical reality is clearly posited here, however

“2.0231 The substance of the world can only determine a form, and not any material

properties. For it is only by means of propositions that material properties are

represented — only by the configuration of objects that they are produced.”

The properties, that is, the internal properties, which would be of interest are unknowable; only
the external properties and the logical forms of states of affairs and propositions can come to
be known, the latter two only by being displayed. The contents of atomic objects and states—
of—affairs are inherently unknowable, they are always represented as the functions of the
relational properties of the objects.

From 2.1 through 2.3 it is seen how the picture theory works, we see the elements, the

possibility of the structure in which elements are related to one another in a determinate way,

20 This line of though, however is only weakly implied by any part of the text and we only briefly discuss it here, for
some pointers to the nature and interpretations of internal properties: (Copi, 1958), (Glock, 2005, pp. 189—-191) and
(Keyt, 1963).

53



Els6 Szazad 2024 6sz

that is the pictorial form, and similarly the same possibility of structure for objects in states of
affairs, logical form. We read certain descriptions of the correlations between the structures of
these different kinds of entities, how they “touch”, how these correlations “are, as it were, the
feelers of the picture’s elements, with which the picture touches reality.” These are, obviously,
simply literary tools to allow for ease of understanding, but they suggest an implied meaning
which more of can be found in the later theses.

Under thesis 4 we read:
“4.001 The totality of propositions is language.
4.01 A proposition is a picture of reality.
A proposition is a model of reality as we imagine it.

4.023 (...) A proposition constructs a world with the help of a logical scaffolding,
so that one can actually see from the proposition how everything stands logically if it is
true. (...)

4.04 In a proposition there must be exactly as many distinguishable parts as in
the situation that it represents.

The two must possess the same logical (mathematical) multiplicity (Compare
Hertz’s Mechanics?! on dynamical models.)

4.12 Propositions can represent the whole of reality, but they cannot represent
what they must have in common with reality in order to be able to represent it — logical
form.

In order to be able to represent logical form, we should have to be able to

21 <428 Observation 2. The relation of a dynamical model to the system of which it is regarded as the model, is
precisely the same as the relation of the images which our mind forms of things to the things themselves. For if we
regard the condition of the model as the representation of the condition of the system, then the consequents of this
representation, which according to the laws of this representation must appear, are also the representation of the
consequents which must proceed from the original object according to the laws of this original object. The agreement
between mind and nature may therefore be likened to the agreement between two systems which are models of one
another, and we can even account for this agreement by assuming that the mind is capable of making actual dynamical
models of things, and of working with them.” Hertz, Heinrich The Principles of Mechanics: Presented in a New Form

1857-1894 https://archive.org/details/principlesofmechO0hertuoft/page/177/mode/1up
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station ourselves with propositions somewhere outside logic, that is to say outside the
world.

4.121 Propositions cannot represent the logical form: this mirrors itself in the
propositions.

That which mirrors itself in language, language cannot represent.

That which expresses itself in language, we cannot express by language. The

propositions show the logical form of reality.

They exhibit it.”

From these one can see that the logical form is not something that is part of reality the same
way as objects and states of affairs and all other facts are. It is true, that in Wittgenstein’s
conception, propositions and the corresponding atomic facts outline the possibility of the
world and reality itself. This outline comes from the fact that the truth of any proposition
contains falsity of its negation as well and all propositions which can be possibly formulated
thus determining what is and what isn’t possible to be stated. Logical forms are not part of
linguistic reality either, as there would then be names or elementary propositions signifying
these logical forms, as we have fact-proposition correspondence. These forms, if they are to
have existence, which Wittgenstein clearly posits, them being not part of reality as actual or
non-actual states of affairs must mean there is something outside reality. This implies a kind
of logical space detached from reality, but by which reality is determined in this outlining. It is

this logical space where the logical forms have existence. Looking at another thesis:

“5.641 There is therefore really a sense in which in philosophy we can talk of a
non—psychological I.

The | occurs in philosophy through the fact that the “world is my world”.

The philosophical | is not the man, not the human body or the human soul of
which psychology treats, but the metaphysical subject, the limit — not a part of the

world.”

Language, and logical form, which is present in it, outlines, outstretches the possibilities in
which propositions and thus facts can be ordered. The logical form is only mirrored in,
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represented pictorially in language, but it can never be explicitly talked about. The “world is
my world” refers to the state of the outlined propositions that are actualized by and reachable
for us by the state of our language. The |, the metaphysical subject — a telltale description —is
in contact with the logical form, through language, but as it is something which cannot be
expressed by, only represented in propositions, we cannot draw the conclusion that it is
something in the world or even reality. One can make an objection to the characterization of
Platonic realism. We could say that the essential, or in Wittgensteinian terminology, internal
properties of the atomic objects determine the atomic propositions, as these internal
properties delimit the possibilities of the connections between the atomic objects. This, in
turn, would be congruent with an Aristotelian in re universal realism.??

To see why such an interpretation of objects is to be rejected, | turn to arguments from
David Keyt's paper Wittgenstein’s Notion of an Object (Keyt, 1963). The kind of in rebus
universalism which seems to arise naturally from a logical atomist theory is supported in the
case of the Tractatus by the sort of ‘stretching-out’ or outlining of the totality of the states of
affairs which we arrive at by seeing all the given objects. From Wittgenstein’s depiction of the
objects, which have their internal and external properties, the latter being their configurations
in different states of affairs, the former being the possibilities for them to enter into such
configurations, and the fact that the totality of all actual configurations makes up the logical
space of the world, it would seem that the logical space itself cannot be somehow abstract or
independent of the objects, the substance of the world. | would like to point to some of the
theses in the Tractatus, following Keyt, to show that it is contradictory to think of objects as
being some form of in re universals and that they — or at least their internal properties — are,
or must be more like Platonic Forms. Here, | will give a short summary of Keyt’s points, which
| mostly agree with.

In thesis 2.021, Wittgenstein states that “The objects form the substance of the world.”

22 What one has to see here is that in Wittgenstein’s own view, what cannot be expressed propositionally, cannot be
part of physical reality. The internal properties, or essences of objects, while they have a great influence on the
structure of the actual logical world, themselves are only implicitly given to us in experience, by the way they allow
the objects to combine with each other; this can either mean an in re universalism, which we reject, or that the essential

properties of objects aren’t part of physical reality, every object by default characterized by some abstract properties.
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Keyt approaches the question of “in what sense are Wittgenstein’s objects substance?” (Keyt,
1963, p. 15) by turning to Russell’s discussion of his own particulars. Russell states that
particulars have the quality of self-subsistence, but not the quality of persistence through time
(Russell, 2015, p. 32). Self-subsistence is to be taken in the sense, that each particular is
logically independent from any other particulars. It would be possible that each and any
particular could be the whole universe, it is just an empirical fact that it did not turn out to be
so. This criterion of self-subsistence is brought into comparison with Aristotle’s criterion of
separability, “which when strictly applied yields him the conclusion that the individual thing
(Socrates, Bucephalus), which is a compound of form and matter, is substance.” Keyt makes
the point that Wittgenstein’s objects do not have this sort of self-subsistence; “his objects do
depend logically upon one another. “It is essential to a thing that it can be a constituent part
of an atomic fact” (2.011). “An atomic fact is a combination of objects ...” (2.01)”. For
Wittgenstein, it cannot be the case that only one object is in existence, there must be others
with which it is possible for it to combine. Objects, in Wittgenstein’s conception are not self-
subsistent with respect to each other, but they are self-subsistent regarding the atomic facts.

“Substance is what there is independently of what is the case.” (2.024), and it is
possible that nothing is the case. For with regard to the existence of n atomic facts there are
2" possibilities. But one of these possibilities is that there are no existent atomic facts. (See
the bottom row of each of the schemata of 4.31.) The self-subsistence of Wittgenstein’s
objects is similar not to the separate existence of Aristotle’s concrete individuals one from
another, but to the separate existence of Plato’s Forms from his particulars. The Forms are
internally related to one another, and thus one Form cannot exist separately from other
Forms; but the world of Forms as a whole exists whether there are any particulars or not. On
the other hand, there can be no particulars without there being Forms. Of course, Plato’s
particulars are not made out of Forms; the analogy breaks down at this point. Plato’s Ideas
provide the form but not the content of the world. Wittgenstein’s objects, on the other hand,
are both form and content (2.025).” (Keyt, 1963, p. 16).

Keyt goes on to examine the second criterion of substance. “The argument stated very
briefly is this. All that can be said of an object is that it enters or that it does not enter into
particular configurations. Therefore, it cannot be said of an object either that it exists or that

it does not exist. Therefore, it cannot be said of an object either that it will continue to exist
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or that it will not continue to exist.” and, later “Once again Wittgenstein’s objects turn out to
resemble Plato’s Forms more than Aristotle’s concrete individuals: “We say indeed that it [i.e
being] was and is and will be, but in truth ‘is’ alone fits it” (Tim 37e5-38a1).”

Up to this point, we have seen arguments in favor that objects are to be taken as similar
to Platonic Forms, but if we accept such an interpretation, we must see to its consequences
to the other parts of the Wittgensteinian theory. Most importantly, we have to see how such
objects and possibility in logical space, that is, the non-actual states of affairs of logical space
interact with each other.

“4. The objects and possibility. The objects determine the limits of logical possibility. “If
all objects are given, then thereby are all possible atomic facts also given” (2.0124). “The
objects contain the possibility of all states of affairs” (2.014). “Empirical reality is limited by
the totality of objects” (5.5561). Since an atomic fact is a configuration of objects, when all
objects are given, all possible configurations are also given. Once a deck of cards is given, all
possible hands are also given. On the other hand, “substance is what there is independently
of what is the case” (2.024). So when we know what objects there are, we know what is
possible, but not yet what is actual.

Wittgenstein goes on to say in 2.025 that the objects are form and content. Form and
content of what? Of the world: “Only if there are objects can there be a fixed form of the
world” (2.026). The form of the world consists, | take it, of the possible configurations of
objects; the content of the actual configurations.” (Keyt, 1963, p. 18). Keyt also makes an
argument which separates the objects, the substance of Wittgenstein’s reality, from logic:

“The only empirical matters are which configuration of objects are actual, which not.
Thus what objects there are is not an empirical matter.

But oddly enough, it is not a logical matter either. For “the application of logic
determines what elementary propositions there are” (5.557). But what elementary
propositions there are determines what names there are, and, consequently, what objects
there are. (Compare: “What the axiom of infinity is meant to say would be expressed in
language by there being infinitely many names with different references” (5.535).) Therefore,
the application of logic determines what objects there are. However, “what lies in its

application, logic cannot anticipate” (5.557). Therefore, what objects there are, logic cannot
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anticipate. But this is to say that what objects there are is not a logical matter. Logic is simply

to uncover them.

“Logic “is before the How, not before the What” (5.552). Wittgenstein has said earlier
that “a proposition can only say how a thing is, not what it is” (3.221). That is, it can only show
how a thing is related to other things. Thus the How is the existent atomic facts. (See also
6.432 and 6.44.) The What, on the other hand, is the objects. So logic comes after the objects
but before the existent atomic facts. But what occupies this middle position? The possible
atomic facts. Given the objects, logic determines what the possible atomic facts are.

What objects there are is a nonempirical, nonlogical matter. It is an empirical matter
what configurations of objects are actual. It is a logical matter what configurations of objects
are possible. But what objects there are to be configured is neither.” (Keyt, 1963, pp. 18-19)

From these lines of argument, one can see that taking objects, determined by their
internal properties with regards to what states of affairs they can enter into, cannot be
consistently depicted as Aristotelian substances. We must see that they, somehow more
closely resemble Platonic Forms, their internal properties, a kind of essence is determined not
by contingent circumstances in the ‘physical’ world around us, but a kind of logical necessity
contained within them.

What Keyt, in the last paragraph of his paper arrives at, is a similar description of the
entirety of the Wittgensteinian picture of reality, along with its limit. “Similarly, the world in
the Tractatus floats between qualityless and eternal objects, on the one hand, and the
metaphysical subject, which is an “extensionless point” (5.64), on the other. For
Schopenhauer matter and the knowing subject turn out in the end to be the very same thing,
the will. On this point he is not followed by Wittgenstein.” (Keyt, 1963, p. 25)%3

| would like to propose another argument in favor of depicting logical form as separate
or independent from the substance of reality, objects. As we have seen above, the logical

forms of the atomic propositions themselves are not part of the world or reality. They are

23 Later, we will see that the other authors, who proposed a Platonic realist interpretation of the Tractatus (Weissmann,

Nyiri) went further along with this point and attributed such a position to Wittgenstein which Keyt here — correctly —

states not be the case.
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independent of the actual state of our language, but they also determine what is allowed to
us to be said in the language. This independence, in turn, raises the possibility of there being
other logical forms, or, parts of the logical space, which are unreachable to us, as the structure
of our language, and through it, our thought cannot formulate these objects. To see this one
must simply turn to what Wittgenstein says about tautologies; there are logical forms which
never become empirically realized, as would be needed for an in re universal realism; the
forms which are never realized are the tautologies and contradictions in the logical space,
these are conceivable but are never represented in any atomic facts of the world. See:

“4.462 Tautologies are not pictures of reality. They do not represent any possible
situations. For the former admit all possible situations, and the latter none. In a tautology the
conditions of agreement with the world — the representational relations — cancel one another,
so that it does not stand in any representational relation to reality.

4.463 (...) A tautology leaves open to reality the whole — the infinite whole — of logical
space: a contradiction fills the whole of logical space leaving no point of it for reality. Thus
neither of them can determine reality in any way.”

And,

“4.4611 Tautology and contradiction are, however, not senseless; they are part of the
symbolism, in the same way that “0” is part of the symbolism of Arithmetic.”?*

This — being part of the symbolism — is taken to mean that they are part of the logical
space. It is just a property of the logical space that it contains some elements, namely the
tautologies and contradictions, which can never become actualized as the logical forms of any
propositions.

Let us turn back to the problem of universals, and their metaphysical status, as we have
seen above in the beginning of this section. Wittgenstein polemizes with Frege in theses 4.063,
4.0641, 4.431 and 4.442, in which he rejects Frege’s conception of ‘the True’ and ‘the False’

as having objective reality as abstract entities.?> These then, are thrown out of the set of

24 See also: 4.463, 4.464, 4.465, 4.466, 4.4661.
%> We have to note, that many considerations that have gone into the writing of the Tractatus came from a need for

Wittgenstein to solve the problems of logic — contra Frege and Russell — without having to rely on empirically
unverifiable theoretical entities.
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possible platonic entities, however the notion of states of affairs being made up of objects
which “fit into one another like the links of a chain” leads us to question the state of other
types of universals: properties, and relations. It is a point of contention in the discourse around
the Tractatus if only particulars can be atomic objects or if properties and relations are also
allowed. In the Notebooks Wittgenstein himself writes, “Relations and properties, etc. are
objects too.” (Wittgenstein et al., 1984, 16.6.15).

Of course, this is not part of the canonical text of the Tractatus, we will however give
an argument to Wittgenstein’s realism towards properties and relations. We can see that
properties and relations are linguistically given to us, as syntactical and semantical objects in
our sentences. Logic, as per its ultimate goal, is to give a correct analysis of language and
thought, if language and thought contains some elements which are properties or relations,
then they must bear some reality. This, of course, doesn’t mean that properties and relations
are abstract entities in their own right — as they were theorized to be in the past —, we could
very well say that Wittgenstein was a nominalist at this point, regarding them. What we have
to see though, is that a property being related to or a relation connecting some atomic objects
itself also must be present in the state of affairs, as another atomic object. Otherwise, we
wouldn’t have the fact—proposition correspondence, if the logical forms of the facts were
different from that of the propositions, which clearly contain relations and properties.

Properties and relations as they are characterized by Wittgenstein can be taken to be
equivalent to monadic and polyadic or internal and external properties and relations.
However, they must have some type of existence; especially the latter as they are necessary
for the existence and knowledge of the objects at all as can be seen:

“2.01231 If | am to know an object, though | need not know its external properties, |
must know all its internal properties.”

“2.0233 If two objects have the same logical form, the only distinction between them,
apart from their external properties, is that they are different.”

However,

“4.122 In a certain sense we can talk about formal properties of objects and states of
affairs, or, in the case of facts, about structural properties: and in the same sense about formal

relations and structural relations.
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(Instead of ‘structural property’ | also say ‘internal property’; instead of ‘structural
relation’, ‘internal relation’. (...

It is impossible, however, to assert by means of propositions that such internal
properties and relations obtain: rather, this makes itself manifest in the propositions that
represent the relevant states of affairs and are concerned with relevant objects.”

If then, the internal properties cannot be asserted by means of propositions, they, or
at least the forms which they are represented by, also must have existence somewhere
outside reality as it is defined by Wittgenstein. These internal relations can be taken to mean
the internal structure of the atomic objects, which make up the atomic facts, and thus
compositionally, all of the world.?® These are attributed reality, and in fact, they are the
properties which determine the ways in which atomic objects can enter into relations with
one another. However, neither these properties or internal relations, nor their logical forms
(as if they are relations, they also must have some logical form which represents the
connection between the relata) can be represented in propositions. From the above line of
argumentation, if some entity cannot be explicitly talked about in propositions, they must be
outside the possible outlines of language and reality. We will be reserved in our assertions and
state only that the logical forms — if there are any — of these internal relations are posited to
be abstract entities, just as well as the logical forms of propositions and the logical space
created by these are abstract entities, with reality assigned to them.

Another important point, which Wittgenstein talks about later in the

text:

“5.63 I am my world. (The microcosm.)”

“5.631 There is no such thing as the subject?’ that thinks or entertains ideas. If | wrote

26 “Internal relations are not genuine relations at all, since they cannot be meaningfully expressed by a proposition.
They are structural relations, namely between propositions, or between propositions and the states of affairs they
depict. (TLP 4.014).” However, any entities, properties, etc... which cannot be expressed by propositions, as per
Wittgenstein, cannot be said to be part of the world or reality. (Glock, 2005, p. 189)

%71t is interesting to see that several different authors during this time period made statements about the nonexistence
of the Self; Husserl and Russell being very influential thinkers to have done so. What is even more interesting is the

lack of evidence of one influencing the other regarding these ideas.

62



Els6 Szazad 2024 6sz

a book called The World as | found it, | should have to include a report on my body, and should
have to say which parts were subordinate to my will, and which were not, etc., this being a
method of isolating the subject, or rather of showing that in an important sense there is no
subject; for it alone could not be mentioned in that book.—”

“5.632 The subject does not belong to the world: rather it is a limit of the world.”

“5.633 Where in the world is a metaphysical subject to be found? {(...)”?8

These are important notions, not just because of this current examination of the
remaining traces of abstract or platonic realism in the early analytic philosophy of
language, but because it is these theses of Wittgenstein that explain what the linguistic
turn truly means. We can only think about what we have the linguistic capabilities to
formulate, our — and any — world is equal to some language and all the problems arising
from the use of language will be the problems of philosophy, some more general, some

more specific in nature, and they allow us to have knowledge of the world as well:

“4.1 Propositions represent the existence and non—existence of states of
affairs.” “4.11 The totality of true propositions is the whole of natural science
(or the
whole corpus of the natural sciences).”
“4.111 Philosophy is not one of the natural sciences.
(The word ‘philosophy’ must mean something whose place is above or below
the natural sciences, not beside them.)”
Turning to thesis 6, we can catch a glimpse of the logical structure itself:

“6.1 The propositions of logic are tautologies.”

28 «5 8 16 The thinking subject is surely mere illusion. But the willing subject exists. [Cf. 5.631.] If the will did not
exist, neither would there be that centre of the world, which we call the I, and which is the bearer of ethics.

What is good and evil is essentially the I, not the world. The I, the I is what is deeply mysterious!

7.8.16. The I is not an object.

11.8.16. T objectively confront every object. But not the I. So there really is a way in which there can and must be

mention of the I in a non-psychological sense in philosophy. [Cf. 5.641.]” (Wittgenstein et al., 1984)
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“6.11 Therefore the propositions of logic say nothing. (They are the analytic

propositions.)”

“6.111 All theories that make a proposition of logic appear to have content are

false. (...)”

“6.112 The correct explanation of the propositions of logic must assign them a

unique status among all propositions.”

“6.113 It is the peculiar mark of logical propositions that one can recognize that

they are true from the symbol alone, and this fact contains in itself the whole

philosophy of logic. And so too it is a very important fact that the truth or falsity of

non—logical propositions cannot be recognized from the propositions alone.”

“6.12 The fact that the propositions of logic are tautologies shows the formal —

logical — properties of language and the world. {...)”

“6.232 The propositions of logic demonstrate the logical properties of

propositions by combining them so as to form propositions that say nothing. {(...)”

“6.1222 This throws some light on the question why logical propositions cannot

be confirmed by experience any more than they can be refuted by it. Not only must a

proposition of logic be irrefutable by any possible experience, but it must also be

unconfirmable by any possible experience.”

“6.124 The propositions of logic describe the scaffolding of the worlds, or rather

they represent it. (...)”

“6.13 Logic is not a body of a doctrine, but a mirror—image of the world. Logic

is transcendental.”

This last thesis ties together what one can call the transcendental?® view of logic in

Wittgenstein’s opus. We see, that similarly to Kant’s own transcendentalism, logic in the case

of the Tractatus is transcendentally real to us. It is the shape or structure of our empirical

experiences, which are all determined by our language. It permeates all experience of humans,

29 1t is to be noted that there are two interpretations of transcendentalism, the orthodox reading, and Wittgenstein’s

own interpretation is akin to a Kantian transcendentalism, that is, logic is the possibility-condition of any experience,

which is transcendental in the sense that it is a priori in our epistemic processes. The sense in which I talk about

transcendentalism here states, that logic is transcendent, or over empirically perceivable, physical reality.
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but it can never be made subject to any analysis or examination. As above, however, we must
see, of course, that some elements of logic itself make themselves manifest in our everyday
experiences, as they shape the form of facts and propositions. Other elements, however, are
the tautologies, and there are elements which aren’t part of the actual logical structure —
contradictions, which are excluded, as our reality is modeled by a complete logical structure.
We can still make out the forms of these empty logical sentences, however, and they are “part
of the symbolism”, they are required for the logical structure to hold together. This must then
mean that there are entities which can never have any material content, only their form, and
which can never be empirically experienced, outside of the mirroring representations which
they take part in. However, we must also see that there are some such entities, which cannot
ever take part in the mirroring representation, as they are empty. We must therefore conclude
that these entities (tautologies and contradictions) have reality independent and separate
from our physical reality3® but are sometimes instantiated in them — or at least some of them
are.

From these examples one can see that the nature of logic and the logical space as being
independent and different from that of reality as a collection of all possible states of affairs.
Logic is void of any content, detached from all possible experience and something that cannot
itself be propositionalized. It is the collection of possible logical forms which are represented
by states of affairs, facts, elementary propositions and composite propositions; they display
them, but there is no possibility of ever stating these, as they are nothing more than the
possibilities of relations between symbols.

From this it is clear that the entirety of logic, as a “mirror—image of the world” has
reality outside of the reality described in the Tractatus, as something which is not built up of
states of affairs. Wittgenstein rejected the existence of abstract entities, such as ‘the true’ and
‘the false’ and properties and relations as abstract universals, still there remained the idea of
the logical scaffolding located outside of and being represented in the world. One last point

of examination remains to us that of mathematics and the natural sciences, where we can see

30 The same can be said of the metaphysical subject as well, but this would result in a different line of argumentation,

which we will see later.
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the gains one can expect from a theory such as this:

“6.234 Mathematics is a method of logic.”

“6.3 The exploration of logic means the exploration of everything that is subject
to law. And outside logic everything is accidental.”

“6.31 The so—called law of induction cannot possibly be a law of logic, since it
is obviously a proposition with sense. — Nor, therefore, can it be an a priori law.”

“6.32 The law of causality is not a law but the form of a law.”

“6.33 We do not have an a priori belief in a law of conservation, but rather a
priori knowledge of the possibility of a logical form.”

“6.34 All such propositions, including the principle of sufficient reason, the laws
of continuity in nature and of least effort in nature, etc. etc. — all these are a priori
insights about the forms in which the propositions of science can be cast.”

“6.36 If there were a law of causality, it might be put in the following way: There
are laws of nature.

But of course, that cannot be said: it makes itself manifest.”

“6.362 What can be described can happen too: and what the law of causality is
meant to exclude cannot even be described.”

“6.363 The procedure of induction consists in accepting as true the simplest law

that can be reconciled with our experiences.”

These remarks are complemented by the construction of a purely formalistic idea of
number, which also shows Wittgenstein’s commitment to rejecting a traditional idealist
ontology. Taking all of the above into account means that through the scaffolding of logic,
human minds can and do have access to the forms of the laws of natural science. This could
be seen as a clear influence of Russell’s structural representationism, and its familial
attachment to the theory of logical atomism. The contents of the world, the internal
properties of objects may evade understanding, but through the external properties, the
forms of the laws and the logical, structural forms found all throughout this world and reality
we experience —or can bring into our experience —allows humanity a bright lookout, a positive

view of the future of science and of itself. Still there remains the possibility of the scaffolding
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proving to be nonexistent, and human experience once again being thrown into chaos and

uncertainty about the world around us.

2.3 Platonic Realism

I would like to give a short summary of the arguments lined up in favor of realism about
logical forms and the logical space:

Facts and propositions have correspondence to each other, which is determined by the
pictorial logical form of the facts and propositions, and that they share these forms with each
other. However, | must also say, with Wittgenstein, that these logical forms can never be
explicitly stated through language, these only ever show themselves or are represented in the
facts and propositions they are part of. But this, meaning that they are not parts of
propositions, but are transcendental regarding them, means that they are outside language
and thus reality. Additionally, as there are logical forms, which can never be instantiated in
any facts or propositions,3! but still are adequate and proper parts of the symbolism — the
logical space — one must say that these entities are fully and completely independent of our
reality, they are only ever instantiated in it, by facts and propositions. This line of reasoning
was the result of an independent research and study, we now look to the literature to see if
there are any other arguments in favor of platonic realism in the Tractatus.

David Weissmann, in his book, Eternal Possibilities: A Neutral Ground for Meaning and
Existence (Philosophical Explorations) (Weissmann, 2008, pp. 17-57), as explicitly stated in its
first chapter, has argued for a platonic realist reading of the Tractatus, along much the same

lines that | have done in the above. However, | think that he approached the issue at hand

31 «4 461 Propositions show what they say: tautologies and contradictions show that they say nothing. A tautology
has no truth-conditions, since it is unconditionally true: a contradiction is true on no condition. Tautologies and
contradictions lack sense.

4.462 Tautologies are not pictures of reality. They do not represent any possible situations. For the former admit all
possible situations, and the latter none. In a tautology the conditions of agreement with the world — the representational
relations — cancel one another, so that it does not stand in any representational relation to reality.” See also: 4.463,

4.464, 4.465, 4.466, 4.4661.
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slightly differently than | have done. What Weissmann starts out with is a characterization of
the metaphysical subject, which is the delimitation of reality, it is what contains the
possibilities of the logical space, the possible facts that can come to reality. See:

“The single idea which directs my reading of the Tractatus is this: sentences can
represent states of affairs because the sentences are themselves expressions of the
possibilities which are instantiated as states of affairs. Possibilities are facts in logical space,
logical space being just the array of possibilities. Possibilities are collectively the neutral
ground which provides forms of definite difference for expression in sentences and states of
affairs. They are an ontologically prior ground. For a sentence and state of affairs are
expressions of a possibility which is distinguishable from them. It is an eternal possibility for
form, they are more or less evanescent tokens of it. Each of these remarks is, defensibly, a
claim of Wittgenstein.” (Weissmann, 2008, pp. 22-65)3?

And:

“Here is the final echo of an idealism having mystical overtones: all forms are known
immediately to the metaphysical subject, because they are configurations within it; the
metaphysical subject is immanent within every empirical subject; so then is every empirical
subject credited with a power for the immediate apprehension of form. Seeing or hearing a
propositional sign, the empirical subject discerns the form expressed within it; and achieves,
thereby, a kind of self-knowledge.”

However, he also introduces some other differences from a traditionalist reading of
Wittgenstein, which coincide with much of what was outlined in the above. He differs from
Wittgenstein in two respects:

“Wittgenstein supposes that a possibility for form has no reality apart from its actual
instances; they exist necessarily in rebus: "Nothing in the province of logic can be merely
possible" (2.0121). | will argue to the contrary that possibilities exist ante rem; they are
distinguishable and separable from sentences and states of affairs. For there are myriad
possibilities which are not instantiated in either way. These forms of definite difference do

nevertheless persist as possibilities. Why is it that possibilities already instantiated are any less

32 The following citations are from these two pages of the text.
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separable from their expressions in language and the world?” This, as we have seen is
supported by the existence of logical forms, which can never be instantiated, that is,
tautologies and contradictions, which we nevertheless assign reality as part of the logical
space. Also:

“Second, Wittgenstein argues that the world may be known because possibilities
having instances there are also available for expression in language: every state of affairs that
may occur in any world is representable by a sentence in logic. That is important and true, |
think. But Wittgenstein also supposes that a sentence may express a possibility instantiated
in the world only if it is, itself, a second instantiation of that possibility. | disagree. For he never
does establish that the principles or laws for combining objects are essentially like the rules
that operate upon words ordered as sentences. No one need establish that, because
isomorphism is not required for the representation of facts by sentences. Possibilities
instantiated in the world are representable in sentences having convention and the mind's
intentional activity as the sole basis for their application to the world. There is knowledge of
the world, says Wittgenstein, as we apprehend in sentences the very forms that are
instantiated in the states of affairs they represent. Language is, therefore, no barrier to our
knowledge of the world in—itself; it is a high road running wide and straight into its heart. This
is a simple but powerful idea. | regret that the changes | propose will somewhat complicate
Wittgenstein's austere formulation.”

Another interpreter has made similar remarks to Wittgenstein’s work. J. C. Nyiri, at the
end of his two-part investigation of Platonic Realism in the XIXth and XXth centuries, titled At
the starlight of nonexistents (Nyiri, 1972a, 1972b) gives us an interpretation of the Tractatus
similar to Weissmann. His interpretation also hinges on a Platonic conception of the substance
of the world, “Substance exists, it is a solid form, but it is not mere form, but also content.
Wittgenstein's concept of substance is undoubtedly Platonistic. Substance is what logic is
about.”33, but, similar to Weissmann’s conception, Nyiri takes the Metaphysical | central to

such a Platonic reading of the Tractatus: “A psychologistic motive is the assumption of the

33 | A szubsztancia fennall, szilard forma, de nem puszta forma, hanem tartalom is. A szubsztancia Wittgenstein-i

fogalma kétségkiviil platonisztikus. A szubsztancia az amirdl a logika sz6l.” (Nyiri, 1972b, p. 729) [Translation —

G.G]
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individual moral subject — the "willing" subject — or the concept according to which the sign
becomes the image of the fact in such a way that a thought-relation is established between
the sign-elements and the image-elements, the sign and the elements are related to each
other by us in mental acts: the cognizing | can only be absent here in name, in fact it proves to
be ineliminable.”3* Both interpreters thus take the metaphysical system of the Tractatus to be
such: the possibilities in the logical space are abstractly real, however, they are contained in
the Metaphysical subject, this is the merger done by Schopenhauer, and in Nyiri’s and
Weissmann’s interpretation replicated by Wittgenstein. The form and the content are taken
to be abstractly real and one and the same as well. “Wittgenstein reduces the logical-
mathematical necessity to a psychological necessity, while eliminating the conceptual from
the psychological. In logical deduction, no act of thought is wedged between the premises and
the conclusion, the conclusion follows from the premises as from a stimulus; the answer to
the mathematical question is given without thought, or the thinking - in mathematical proof,
say - is nothing more than the emergence of the links that mediate, and the proof is not an
interpretation of the chain, but the chain itself. ‘It is not something behind the proof, but the
proof, that proves.””3> (Wittgenstein and Wright, 1996, IlI. 43. §.) For Nyiri, the logical space,
and thus reality, is mathematical-logical in nature, a set of theses, Weissmann does not make
it explicit whether on his interpretation the structure of logical space is to be thought of as
such. He however states clearly “that logos is equally in mind and the world, that the real is
the rational and the rational the real.” (Weissman, 2008, p. 34)

| disagree with Nyiri and Weissman that the metaphysical |, the limit of the world

contains in it the entirety of logical space, the non-actual states of affairs, waiting to come to

34 Pszichologisztikus motivum az individualis erkdlcesi szubjektum - az "akar6" szubjektum - tételezése, vagy ama
koncepcid, mely szerint a jel oly modon valik a tény képévé, hogy a jel-elemek és a képelemek kozott gondolati
kapesolatot 1étesitiink, a jelet és a tragyakat mintegy lelki aktusokban egymdshoz rendeljiik: a megismeré En csak
névleg hianyozhat itt, valojaban kikiiszobolhetetlennek bizonyul.” (Nyiri, 1972b, p. 729) [Translation — G. G.]
% Wittgenstein a logikai-matematikai sziikségszeriiséget pszicholégiai sziikségszeriiségre vezeti vissza, a
pszichologiaibol ugyanakkor kiiktatja a gondolatit. A logikai kdvetkeztetésben a premisszak €s a konkluzio kézé nem
¢kelddik gondolati aktus, a konkluzié a premisszakra mint ingerre kovetkezik; a matematikai kérdésre a valasz
gondolattalanul adddik, illetve a gondolkodéas - mondjuk a matematikai bizonyitdsban - nem mas, mint a kdzvetitd
lancszemek felbukkanésa, s a bizonyitas nem a lancolat értelmezése, hanem maga a lancolat. "Nem valami a bizonyitas
mogott levd, hanem a bizonyitas bizonyit." (Nyiri, 1972b, p. 730) [Translation — G. G.]
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be. Wittgenstein, as in so many other places is cryptic on these points, but in some theses he
makes clear that the Metaphysical |, the subject is not identical with the whole of reality.
“5.62 (...) The world is my world: this is manifest in the fact that the limits of
language (of that language which alone | understand) mean the limits of my world.
5.632 The subject does not belong to the world: rather, it is a limit of the world.
5.641 (...) The philosophical self is not the human being, not the human body,
or the human soul, with which psychology deals, but rather the metaphysical subject,

the limit of the world — not a part of it.”

It is true, that the metaphysical Subject also plays an important role in the theory
presented in the Tractatus, however we have to put a separating line between the
metaphysical Subject and the totality of the logical possibilities; logic is isomorphicin structure
to the internal structure of the metaphysical Subject, but it is stated nowhere that these two
entities would be coincident with each other. As Keyt formulates it, describing Schopenhauer’s
influence on Wittgenstein: “For Schopenhauer matter and the knowing subject turn out in the
end to be the very same thing, the will. On this point he is not followed by Wittgenstein.”
(Keyt, 1963, p. 25)

Now, we can see that not only the existence of some types of logical forms agree with
my interpretation to the metaphysics of the Tractatus, but the logical structure presented in

it is also a supporting fact in this reading.

4: Conclusion

In the foregoing, | have made an attempt to lay down some foundational arguments in favor
of a Platonic realist reading of the Tractatus. As we have seen similar, but — at least in their
approach — not exactly the same arguments have been laid down in the literature previously,
at least concerning the content of the work itself. This is supplemented by another argument,
of a different variety, which seeks to make an inference to some abstract entities being
present in any theorizing about language in the western tradition. If this is the case, which we

tried to show, then one can make the assumption that the Tractatus isn’t exempt from this
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rule either. Our goals in this paper were twofold: to provide strong enough evidence for
Platonism in the Tractatus, which, as we have seen, partly coincided with the work of another
author in the literature; and, through the results of this paper, lay down a foundation for a
similar examination of the works of members of the Vienna Circle, especially since there were
authors associated with it, or connected with it to some extent (ambivalently) who were e.g.
mathematical Platonists, which seems counterintuitive when looking at the core doctrines of
the Circle.

What we have seen is that the forebears had influence on Wittgenstein’s work, e.g.
Frege’s Platonism regarding the truth-values, propositions and universals, as well as Russell’s
quick-to-change stance regarding different entities and their ontological status. Our
arguments derived from the Tractatus were constructed from the characterization of the
logical space, the metaphysical subject and the possibility of science and any other epistemic
enterprise that humans are able to take, the argument that | here propose takes the following
form:

(P1) Facts and propositions have their sense from the different atomic objects that are
contained in them.

(P2) All atomic objects are physical.3®

(P3) The totality of the facts and propositions makes up the logical space of the world.
(P4) The totality of the possible combinations of the actual and possible atomic objects

make up the logical space of reality.

(P5) Tautologies and contradictions do not contain any objects, they are just empty
logical forms.

(P6) Tautologies and contradictions, do however exist, as part of the “symbolism” of
logic.

(P7) There exist some objects which aren’t made up of atomic objects, thus aren’t part
of physical reality.

(P8) Objects which aren’t physical are, in some sense, abstract.

361 take physical here to mean part of the world, that is, actualized by some objects entering into states of affairs.
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(C) There exist some object which aren’t part of physical reality, but are real, thus they
must be in some sense abstract.?’

In light of our above arguments, | think that there are two possible interpretations that
come through to the reader:

A Kantian transcendentalist reading: Wittgenstein, in his work, commits himself to an
ontology, in which there’s two distinct types of entities, one which is available to our
experience and perspective, and one that is not. The latter reside somewhere behind or
above, but parallel and ‘surrounding’ the entities that are empirically available to us. This is
the weaker reading, and there are some proponents of such interpretations in the literature
(Glouberman, 1980), however, | contend these views, because of the argument from the
existence of tautologies.

1. A Platonist realist reading: Wittgenstein, although consciously working against any
such theoretical entities, couldn’t avoid their inclusion because of the nature of the subject
matter, that is, a philosophy of logic. This reading would suggest what Weissmann’s and my
own arguments support, that is, that there are some theoretical entities, objects in the theory,
which cannot be coherently thought to be physical entities, but still they are assigned reality,
which can only be done abstractly. This would of course, have several far-reaching
consequences; one is ontological pluralism, the necessitation of some domain where these
abstract entities exist, apart from the one which we are empirically acquainted with, and
another is logical pluralism, the possibility of other logical structures than the current, actual
one. The first is a necessary and possibly uncontroversial statement, the latter, however could
be reasonably doubted.

Though as stated above, | am not committed or dedicated to either reading, the

37 Weissmann and Nyiri’s interpretation and the argument supporting them differ from mine. I reconstruct them along
the same structure, which is different from my own only in the 5th and 6th premises, as such:

(P5) There exists some object, the metaphysical subject, which acts as the limit of the world (it is the subject which
perceives the actual and possible states of reality).

(P6) The metaphysical subject contains all actual and possible states of affairs, the totality of logic.

Thus, we can come to a conclusion that all non-actual states of affairs are in some sense existent, or actualized, in the

metaphysical Subject. Therefore, we have to see that even non-actual states of affairs are to be taken as existent.
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apparent — at least to me — inconsistencies and general ambiguity in some parts of the text led
me towards the second, stronger interpretation being thought of as the correct one. This, with
the obvious consequences stated above, along with possibly many more subtle ones, warrants
at least some consideration from the reader trying to interpret not just the Tractatus, but
authors influenced by it. | would, however, here turn to Wittgenstein’s own, clear intention
which he wished to reach by this work, which is delimiting what can and what cannot be talked
about; dividing that which logic and its derivates, the sciences can talk about, and what cannot
be said, ethics and aesthetics. These latter are, of course, the most important matters not to
Wittgenstein, but his interpreters as well, but seeing and accepting an interpretation of logic
and the metaphysics which seemingly constitute it will undoubtedly determine our conception

of these infinitely more important matters as well.38

| hope to have given a good summarization of the contents of not just the Tractatus,
but the literature surrounding it and especially this problem. | hope to continue this work and
extend it not to just the Vienna Circle, but also to the entirety of Wittgenstein’s oeuvre, firstly
by looking for evidence to the continuity of the different stages of his life’s work and then

arguing that these abstract entities, in some form of another, subsist throughout it.

38 6.41 The sense of the world must lie outside the world. In the world everything is as it is, and everything happens
as it does happen: in it no value exists — and if it did exist, it would have no value.

If there is any value that does have value, it mus lie outside the whole sphere of what happens and is the case. For all
that happens and is the case is accidental.

What makes it non-accidental cannot lie within the world, since if it did it would itself be accidental. It must lie outside
the world.

6.42 So too it is impossible for there to be propositions of ethics. Propositions can express nothing that is higher.
6.421 It is clear that ethics cannot be put into words. Ethics is transcendental.

(Ethic and aesthetics are one and the same.)
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